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1. Introduction  
This project has arisen from an interest in the concept of revolution in a contemporary 
context. The selection of our case study, which is the Humanist Movement, is deeply 
related to one of the students in the group as he is and has been an active member of the 
movement for more than a decade. His personal ambition set the stage for the actual 
proposal of this project, which however has changed slightly during the process. This 
relation will be further explained in the methodology chapter. 
 
The concept of revolution and the question of its relevance in today’s world are at the 
core of the problem definition and choice of both theory and object of investigation. The 
much portrayed resistance against abuse of political and economical power, as seen in 
the current disputes of “Ungdomshuset” and “Christiania” in Denmark, gives a certain 
social pertinence to the problems discussed. However we chose not to focus on conflicts 
of this type where the history and specificity of interests involved are rooted in a local 
setting. We are more interested in investigating an example of an organisation adhering 
specifically to a global revolution. Our choice of the Humanist Movement as the case 
study is first of all grounded in this motivation. The movement’s ideas of revolution are 
rather clearly outlined and based on a fairly specific ideology. It is our intention to 
investigate the humanist conception of revolution through application of a complex of 
concepts and theories – most notably the discourse analysis theory of Norman 
Fairclough and the postmodern theory as conceived respectively by David Lyon and 
Jean-Francois Lyotard. Fairclough’s theory provides a specific analytical tool while 
Lyotard and Lyon provide both focus and frame for discussion of and perspective on the 
analytical results.  
 
The objects of analysis are four selected texts – core speeches by ‘Silo’, the Argentine 
founder of the Humanist Movement, an organisation whose discourse is based in the 
words of Silo. This discourse disseminates a new ideological thought designated as 
“New Humanism” or “Universal Humanism”. Its discourse per se extends from 1969 
when the first speech was held to this very day. The second speech was held in 1999, the 
third in 2004 and the fourth speech in 2007. All speeches where held on May 4th.1 
 
The existential period of the Humanist Movement is concurrent with another 
philosophical discourse, namely the one which is called the postmodern condition. 
Consequently the analysis of the Humanist Movement discourse will be related to an 
account of postmodern theory. Hence the framework of this study entails a discourse 
analysis putting into perspective the historical and social setting in which it has been 
                                                 
1  2007 speech was held on 5th May, but as part of an event that lasted from 3rd to 5th May. 
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conveyed. Analytically this entails a questioning of whether the particular discourse and 
its development show signs of an influence or accommodation of the postmodern 
condition. 
 
This outlines the motivation and intent behind the project. The next section will focus 
this introduction into a more concrete problem formulation. 
 
1.1. Reader’s Guide 
A few details about the use of abbreviations and referencing will make the reading 
experience easier. References are all to be found as footnotes along with explanatory 
notes. Abbreviations of concepts, books and authors will be used rather freely. To create 
a varied experience, abbreviations such as “L&P” for the book Language and Power by 
Norman Fairclough will be interchanged with the full title from time to time. Same goes 
for concepts, such as that of the postmodern (PM); discourse analysis (DA); critical 
discourse analysis (CDA); Humanist Movement (HM); Member’s resources (MR). 
Authors will be named varyingly with their full names and surnames only. 
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2. Problem Definition 
Our research question addresses the issue of the relation between postmodern theory and 
the discourse of Silo, the founder of the Humanist Movement. We compare and situate 
those theories and discourses in relation to historical and sociocultural processes. A 
specific interest for us in this connection are revolutionary changes or wishes of such. 
 
2.1. Research Question  
How does the revolutionary impulse expressed in the speeches of Silo in Punta de Vacas 
relate to the postmodern? 
 
2.2. Sub Questions 
1. What kind of a revolutionary impulse can be found in the speeches of Silo in Punta de 
Vacas? 
2. What constitutes the ideology of the Humanist Movement? 
3. What are the main characteristics of the postmodern theory? 
 
2.3. Dimensions  
Text and Sign 
By applying Norman Fairclough’s theories on critical discourse analysis to selected 
Humanist Movement texts, we aim to connect an historical/cultural inquiry to a 
linguistically based examination. The discourse analysis provides a framework for 
investigating for instance various ideologically loaded words, metaphors and textual 
structures, meaning complexes, discourse types and role of hegemony in the texts. 
Illuminating, interpreting and discussing these linguistic features will enable us to make 
comparative statements about them, as they are in the texts from different points in time. 
This, in turn, will enable us to make claims about why eventual textual change has come 
about and if this might be related to the theory of the postmodern. 
 
History and Culture 
Through the postmodern theory as hypothesized by Jean-Francois Lyotard and David 
Lyon, the findings of above mentioned discourse analysis of Humanist Movement texts 
from different points in time are juxtaposed with suggested characteristics of the 
postmodern as a cultural, historical and social entity. The postmodern theory will guide 
the discourse analysis and set a frame for the explanation and discussion of the 
investigation. The question of how the changes of the Humanist Movement discourse 
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are related to the postmodern then relates to an analysis of cultural, historical and social 
transformations. The main components in this analysis are the before mentioned findings 
of the discourse analysis and a historical account of the movement and its conception of 
revolution.  
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3. Theory  
3.1. Revolution 
This section will give a brief insight into various aspects of the concept of “revolution”. 
Of special focus is Trotsky’s idea of a permanent and global revolution as it puts a 
certain perspective and a possible frame for the discussion of the Humanist revolution. 
 
The term revolution comes from the Late Latin word “revolutio” meaning “a turn 
around”. The word was first used in 1390 about celestial bodies. Around 1450 it was 
used about an “instance of great change in affairs”.2 The new meaning of the word came 
with the publication of Copernicus’ On the Revolution of the Celestial Spheres, where he 
stated that the Earth orbited around the Sun, which rejected the idea of the Catholic 
Church of the Sun orbiting around the Earth. This changed the word “revolution” from 
dealing with celestial bodies to something which meant “confronting an issue”. 
 
Revolution got its current political meaning in 1600. It “derived from French, and was 
especially applied to the expulsion of the Stuart dynasty under James II in 1688 and 
transfer of sovereignty to William and Mary”.3 Revolutionary as a noun was first used in 
1850 from the adjective.4 
 
Jeff Goodwin5 gives 2 definitions of the word revolution. A broader one in which 
“…revolution (or political revolution) refers to any and all instances in which a state or a 
political regime is overthrown and thereby transformed by a popular movement in an 
irregular, extraconstitutional and/or violent fashion…”6 and a more narrow one where 
“revolutions entail not only mass mobilization and regime change, but also more or less 
rapid and fundamental social, economic and/or cultural change, during or soon after the 
struggle for state power.”7 
 
Throughout history there have been many revolutions and ideas of revolutions. To 
describe them all is not the purpose of this text. Instead we will describe Trotsky’s idea 
                                                 
2  http://www.etymonline.com/index.php?search=revolution&searchmode=noneb 14/5 – 
2007 
3  http://www.etymonline.com/index.php?search=revolution&searchmode=noneb 14/5 - 
2007 
4  http://www.etymonline.com/index.php?search=revolution&searchmode=noneb 14/5 - 
2007 
5  Jeff Goodwin is Professor of Sociology in New York University. 
6  Goodwin 2003: 9 
7  Goodwin 2003: 9 
Revolutionary Discourses in Postmodernity 
 
  
77
of permanent revolution, which was developed with the 1905 revolution in the 
background. He believed that only industrialized countries were ready for a socialist 
revolution. The working class could only revolt after a long process of industrial 
development and after having a bourgeois regime. He believed that the working class of 
Russia could not maintain power and could not “convert its temporary rule into a 
prolonged socialist dictatorship”8 without support from European proletarians. Trotsky 
believed that once the Communists had come to power they should seize the property of 
the bourgeois and start implementing socialist measures. But “these tasks cannot be 
solved in one country alone, especially in a backwards country (...)”9 This would mean 
the beginning of a world revolution. The revolution then becomes ‘permanent’ in two 
ways: It starts with the bourgeois tasks and then moves on to the socialist task. It starts 
in one country and then continues at an international level and stops only when all of the 
proletarians of the world have been united. 
 
Goodwin describes 4 kinds of revolutionary movements. There are social movements, 
which are “defined as a collective challenge to elites, authorities, other groups or 
cultural codes by some significant number of people with common purposes and 
solidarity in sustained interaction with elites, opponents and authorities”. 10 
 
A revolutionary movement “is a social movement advancing exclusive competing 
claims to control the state or some segment of it.” 
 
These movements can also be ‘radical’. A radical social movement “seeks the 
destruction or fundamental transformation of (at least) several important institutions.” 
It “not only seeks to control the state, but also aims (among other things) to transform 
more or less fundamentally the national society or some segment thereof, ruled by the 
state.” The term ‘radical’ does not necessarily imply control of the state through force. 
 
Trotsky once said: “People do not make revolutions eagerly any more than they do 
war…A revolution takes place only when there is no other way out”11 So what does it 
take to form a successful revolutionary movement? Goodwin gives his version of this 
answer. Strong revolutionary movements are “found in peripheral societies in which 
especially repressive and disorganized states possess geographically and socially 
delimited power.”12 Another factor is the repression of the population. Repression of not 
just the lower class, but also the middle and upper class facilitates the foundation of 
                                                 
8  http://www.anu.edu.au/polsci/marx/contemp/pamsetc/permrev/permrev.html 16/5 - 2007 
9  http://trotsky.net/trotsky_year/permanent_revolution.html 16/5 - 2007 
10  Goodwin 2003: 10 
11  Goodwin 2003: 26 
12  Goodwin 2003: 26 
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revolutionary movements. The vulnerability of a state is caused by the fact that the 
authoritarian state “tends to preclude the sort of political openings that have elsewhere 
incorporated important social groups into institutional politics and thereby limited the 
appeal of revolutionaries.”13 Goodwin sums it up by stating that revolutions are unlikely 
to take place in democratic societies. 
 
Trotskyism and the Humanist Movement have certain similarities in the way that they 
both believe in a worldwide revolution. It simply cannot be done in a single country. 
Another point they have in common is that they believe that the revolution is a process 
and not just a solitary incident. 
 
3.2. The Humanist Movement   
3.2.1. Silo and his Message 
In this project we are analyzing four speeches by an Argentinean writer called Silo14. 
Silo is the author of several books published in numerous languages and has also written 
in various styles and genres (and across genres). His works formulate the ideological 
base of a current of thought called “New Humanism” or “Universal Humanism”15. He 
has become known as the founder of a worldwide movement, known in different names 
but since 1993 established as The Humanist Movement. From 1969 to 1999 Silo acted as 
the “orientor”, later “coordinator” of the movement but during 1999-2001 he delegated 
this function to others, who formed the General Assembly of the movement. From 2002 
to 2007 Silo has been launching a spiritual community called “The Message of Silo”16. 
 
Silo's activity as a social reference started in 1960s with the formation of study groups 
which examined psychological, existential and mystical phenomena as well as the 
relation between personal and social change. In the beginning of 1969 Silo retreated to 
the Andes Mountains, close to mount Aconcagua, where he meditated in austere 
conditions. After some months in the mountains he began arranging the first public 
event where he was to speak for the masses. However, the military dictatorship had 
banned all public events in the cities. Therefore Silo held his speech in the mountains, to 
                                                 
13  Goodwin 2003: 27 
14   ‘Silo’ is the pseudonym of Mario Luis Rodriguez Cobos, born 1938, native of Mendoza, 
Argentina. He received the honorary doctorate of the Russian Academy of Sciences in 1993. In that 
occasion he presented a paper called “Conditions of Dialogue”. 
15  Puledda, Salvatore: On Being Human – Interpretations of Humanism from The 
Renaissance to the Present: pages 141-152. 1997 Latitude Press, San Diego, California, USA. 
16  www.silo.net (checked 15.5.2007) 
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a following of some 200 “disciples” and representatives of the media, both local, 
national and international17. 
 
The moment of the first speech May 4th 1969 marks the beginning of Silo's long career 
as a voluntary social activist and a leading figure in an international movement. The 
activity and scope of the movement extended from groups which were mostly working 
on personal level issues in the 70s to social activism in 1980s in the fields of grassroots 
social work, pacifism, politics, culture, etc. The 1990s were a period of moderation of 
excesses and reaching maturity, and also a period when the movement started to expand 
strongly in Africa, initially with humanitarian campaigns but later assuming a more 
humanist character. The earlier openings of new groups in Europe, North America and 
Asia as well as in other countries of Latin America, in 1970s, were motivated by the 
wish of developing a planet-wide organization.18 
 
In 1999, as a closing of one stage in Silo's project and in the life span of The Humanist 
Movement, Silo returned to the mountains with 3000 of his followers, to celebrate the 
30th anniversary of the first public event in 1969 and thus the 30th anniversary of the 
movement19. Five years later, in 2004 a new chapter in the story was opened with the 
first Annual Celebration of the Message of Silo, again in the same desolate spot in the 
mountains. This time, the number of participants was increased to approximately 600020, 
and in 2007 when Silo spoke again at the place called Punta de Vacas, inaugurating a 
park consecrated to spiritual reflection and study in a 3-day long arrangement called 
“days of spiritual inspiration” the attendance was approximately 8000 persons21. 
 
Perhaps the most controversial aspect of Silo's activity is that he has launched and 
oriented both spiritual activity and political activity. In present day world politics and 
religion have become an explosive combination in many senses - explosive for the 
success of the politicians and physically explosive with international terrorism. Religion 
continues to be an influential factor in the discourses and relations of politicians - even 
                                                 
17  Silo: Collected Works, Volume I: Page 557. 2003 Latitude Press, San Diego, California, 
USA. 
18  Silo 2003: 619-620 
19  According to La Tercera, Chile, 5.5.1999 – text available in 
http://www.nuovastradaonlus.org/archivo/Espanol/entrespa.htm (checked 22.5.2007) 
20  According to CHV io. Chilevisión, one of the biggest TV channels in Chile, “more than 
6000”; according to Diario Los Andes of Mendoza, 5000. 
21  The evaluation of the amount of people varies: the newspaper Los Andes talks of 10.000 
persons (http://www.losandes.com.ar/2007/0506/tapapapel.htm#Scene_1 – checked 15.5.2007) whereas Diario 
Uno of Mendoza mentions 6000 persons (http://www.diariouno.net.ar/2007/05/06/nota146425.html – checked 
15.5.2007).     
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the less religious or atheistic political leaders have to take stands in relation to religious 
phenomena. 
 
The followers of Silo have been most successful in politics in the countries where the 
movement originates from - Chile and Argentina, especially Chile. This has not stopped 
the political representatives of the movement from participating in the spiritual side of 
Silo's initiatives. Indeed, the first person that received a big hug from Silo after he 
finished his speech this year under the eyes of thousands of followers was Tomás 
Hirsch, the political leading figure of the Chilean Humanist Party who recently 
represented Chile in the meeting of ALBA, the Latin American left wing integration 
project launched by Hugo Chavez, the President of Venezuela22. 
 
We have chosen to examine Silo's four speeches in the mountains, in Punta de Vacas, 
because they synthesize the ideology of a diverse movement which was founded during 
the times when the Western world was in the process that postmodernist theories 
describe. “The Western world” here refers to the globally powerful cultural, economic 
and political systems, which is what postmodernist theories talk about. The movement 
founded by Silo distances itself from those systems and tendencies, positioning itself 
within a global counter-current, an intentional rebellion which Silo describes as “the 
destiny of humanity”23. This destiny has to do with the awakening of human 
intentionality – a very central concept in Silo's discourse. We will elaborate on this 
below, when talking of the concept of “humanization”. That awakening also supposedly 
makes it possible to construct a “real democracy”, to decentralize the economic power in 
society and to advance in the “convergence of diversity”24. The methodology proposed 
by Silo for reaching this is “active nonviolence”25, leading to revolutionary 
transformations comparable to those reached by movements led by Mohandas K. Gandhi 
and Martin Luther King.26 
 
3.2.2. The Humanist Movement and social revolution 
The concept of revolution furthered by Silo and the movement that he founded was 
influenced by views and methods of Gandhi and King, but also by thinkers who 
operated in the fields of psychology, social psychology and the like. Herbert Marcuse, 
                                                 
22  Chilean newspaper La Firme writes about it in 
http://www.lafirme.cl/index.php?option=com_content&task=view&id=498&Itemid=26 (link checked 15.5.2007) 
23  Silo 2003: 708 
24   http://www.new-humanism.net/hmindex.htm (checked 22.5.2007) 
25  Silo: Obras Completas Volumen 2, page 544. 2002 Plaza y Valdés, S.A. de C.V., Mexico 
26  See speech from 2004 in Punta de Vacas, in the appendix. 
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Wilhelm Reich, Erich Fromm and G.I. Gurdjieff has been mentioned in this context.27 
Also the Argentinean and Chilean anarchist, libertarian and antistructuralist thought 
currents had a strong influence on the emerging ideology of “New Humanism”28. For 
many years Silo's movement focused more on the psychological dimension, the concept 
of social and political revolution was expressed with more clarity later. Here we give an 
account of those political ideas and subsequently an account of the concept of 
“humanization”. 
 
“(...) to give highest priority to the issues of capital and labor, real 
democracy, and decentralization of the apparatus of the State, is to set the 
political struggle on the path toward creating a new kind of society—a 
flexible society constantly changing in harmony with the changing needs of 
the people, who are now suffocated more each day by their dependence 
on an inhuman system.”29 
 
The Document of The Humanist Movement was written by Silo in 1993, based on the 
works and studies produced by the movement during its more than 20 years of 
existence30. In consists of practical proposals for a transformation of the present social, 
cultural and especially political structures. This was the first time that the political 
ideology of the movement was formalized in a single document. 
 
The Document of The Humanist Movement was published in April 1993 in a public 
letter by Silo. It was the sixth one of a series of public letters - the next one with the 
theme of “social revolution” was published four months later. In it, Silo questions the 
conventional view of social revolution as a violent event. Instead, he describes the 
current global situation as a crossroads, where the choice is between “either destructive 
chaos, or revolution”31. According to him, the environmental, intercultural and 
socioeconomic problems in the world cannot, due to their global character, be solved 
without a fundamental change in the way social life is structured.  
 
On that occasion, Silo proposed “world revolution” as “a direction that goes beyond the 
differences among those who are oppressed”32. That revolution implies the 
transformation of the economic structures - the banking system, the companies, taxation, 
etc. The proposals of the Humanist Movement on economy are presented in their most 
                                                 
27  Barr-Melej, Patrick: Siloísmo and the Self in Allende's Chile: Youth, “Total Revolution,” 
and the Roots of the Humanist Movement, in Hispanic American Historical Review 86:4, page 755. 
2006, Duke University Press, Durham, North Carolina, USA. 
28  Barr-Melej, 2006 p. 758-759 
29  Silo 2003: 495 
30  Silo 2003: 489 
31  Silo 2003: 504 
32  Silo 2003: 504 
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advanced form in the works of the economist Guillermo Sullings.33 The movement also 
proposes the decentralisation of the administrative structures of the State and the 
constitution of “laws of political responsibility.”34 Finally, a central issue in the 
“humanist revolution” is that “revolution implies free access to education and health 
care for everyone.”35 To Silo and the Humanist Movement, education and healthcare are 
“clearly the two highest values of the revolution and must replace wealth and power in 
the current social paradigm.”36  This also implies a critique of the content of education 
and healthcare in the present society37. 
 
The Humanist Movement has launched political parties in many countries: Humanist 
Parties, whose objective is to gain power in the national level in order to carry out the 
changes proposed by the movement. But Silo claims that “gaining that power is not in 
itself an objective”38 - instead gaining power can only make sense if there exists a real 
social process which makes possible the realization of the mentioned kinds of social 
changes. The Humanist Party is not the vanguard of the social struggle, only the 
institutional expression of the decentralized and diverse social movement. 
 
Decentralization of the social movement in the case of the Humanist Movement does not 
mean a rationalistic and formal democracy of the masses or a lack of common 
coordination. Instead it means the construction of an expanding social structure to whose 
participants’ success or failure in an externally definable task is not the essential factor. 
Instead, the essential proposal is to “advance in the direction signaled by humanism, that 
is, toward a system of social relationships whose central value is the human being, and 
not other values such as “productivity” or “a socialist society,” for example.”39 
 
“World revolution cannot simply be proposed in terms of “success,” but rather 
in its real and humanizing dimension. Moreover, the new kind of revolutionary 
who corresponds to this new type of revolution becomes, by essence and by 
activity, a humanizer of the world.”40  
 
                                                 
33  http://www.active-nonviolence.org/materials.html, 
http://www.libreriahumanista.com/Libros/029_Economia_mixta.htm (22.5.2007) 
34  Silo 2003: 494 
35  Silo 2003: 505 
36  Silo 2003: 505 
37  Silo 2003: 505-506 
38  Silo 2003: 506 
39  Silo 2003: 506 
40  Silo 2003: 507 
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It is then also obvious, that this “revolution” refers to a revolutionary process rather than 
a single event – somewhat close to the concept of revolution furthered by Trotsky. 
 
The social analysis that Silo and others from The Humanist Movement have been 
presenting throughout the existence of the movement, has pointed towards a worldwide 
social process of “dehumanization”. That discourse will be evident in the speeches that 
we are analyzing during this project. In the above discussed letter from 1993 Silo 
predicts that when this process reaches its most critical periods, “the whole of society 
will be disciplined with all the violence that the system has at its disposal.”41 However, 
the application of such violence depends on the human beings who are executing it in 
practice. This leads Silo to discuss the issue of armed forces and to dedicate an entire 
letter to this issue. There he concludes that “as the forces of money become ever more 
concentrated, they will confront the majority, and in this situation bank and military will 
end up being antithetical terms.”42 Since the military exists, Silo considers that “the 
greatest service (...) that the armed forces can contribute to their country and to all of 
humanity will be to prevent the existence of war.”43 
 
The objective, then, of contemporary “humanists” is to show the way towards a new 
kind of society, starting from their immediate surroundings, creating “demonstration 
effects” which are “sufficiently energetic to produce a general inflection in the 
process”44 of the events. If human intentionality and the meaning that all human beings 
freely choose for their actions can prevail over the blind dialectics of violence, then the 
human race can fulfill its “destiny” and form a “universal human nation”.45 Silo 
contends that because violence (overt or covert - physical or psychological) is still the 
defining factor in the development of the global social system, we are still living in “pre-
history” and only if social relations are built on nonviolence, can we enter a different 
story: a “fully human history”46. 
 
3.2.3. Humanization 
Already in 1969, Silo was talking about “a new revolution against everything that is”47.  
In the subject of humanity, Silo makes a distinction between the general understanding 
of what is human and the register – emotional and sensual as well as reflexive-
intellectual – of the “humanity of the other”48. 
                                                 
41  Silo 2003: 511 
42  Silo 2003: 524 
43  Silo 2003: 519 
44  Silo 2003: 539 
45  Silo 2003: 490 
46  Silo 2003: 496 
47  Barr-Melej 2006: 753 
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Both humans and animals have forms of social organization and methods of 
transmission of experience, even language, Silo contends. Animals in some cases 
possess simple “technology” and even a kind of “animal morality” with “social 
punishment for transgressors” even though it can be interpreted on the basis of the 
instinct of preservation of the species49. 
 
What distinguishes humans from animals is the way social change occurs. The temporal 
horizon of the human being is broader than that of animals, which makes it possible for 
the human beings to “move through various times that are outside the horizon of 
perception.”50 This even extends to times that are far beyond the life span of the 
individual. The effect of this capacity on social change is that human social change is 
always intentional, directed by deliberations and reflections, even when a person tries to 
justify their actions or inaction by “claiming that it is the consequence of “Passion,” 
“God,” “A Cause,” “Natural Inequity,” “Fate,” “Society,” and so forth.”51 
 
This characteristic of deliberation means that human consciousness is capable of 
“projecting” meanings and thus “what is most characteristic of the human being is being 
and making the meaning of the world.”52 What to “humanize the Earth” then means, 
depends on the meaning the human beings give to it - Silo's proposal, which is adhered 
to by all of the hundreds of thousands of members of The Humanist Movement, goes 
like this: 
 
“I will tell you the meaning of your life here: It is to humanize the earth. And 
what does it mean to humanize the earth? It is to surpass pain and suffering; 
it is to learn without limits; it is to love the reality you build.”53 
 
This is related to the register that one human being has – or does not have – of the 
humanity of another one. The register of the humanity of the other means a perception of 
the temporal horizon of the other and in that way the other human being is felt as “more 
than an object-like, or perhaps animal presence.”54 Talking of the register of the 
humanity of the other is clearly not possible without some metaphorical expression that 
also addresses the emotional dimension and Silo attempts that with the following words: 
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“The other must be an inner register for me, a warm sensation of an open 
future that does not end in the objectifying non-meaning of death. To feel 
that which is human in the other is to feel the life of the other in a beautiful, 
multicolored rainbow that moves farther and farther away the more I try to 
stop, to seize, to capture its expression.”55 
 
It can happen that to some extent one is “anaesthetized” against perceiving the temporal 
horizon of the other, and in that case “the other will have no meaning beyond a for-
me”56. This kind of self-centeredness closes the horizon of transformation of the person 
him/herself and to some extent alienates him/her from him/herself, Silo claims. “People 
who make others into “things” make themselves into things, too, thereby closing off 
their own horizons.”57 This is the essence of “dehumanization” and its practice is 
violence, which “will continue to color all social activity as long as the human being 
does not fully realize a human society—a society in which power is in the hands of the 
social whole and not some part of it that subordinates and objectifies the whole.”58 The 
view that “humanization” can overcome “dehumanization” seems to place Silo in the 
genre of utopian writers. The existence of a movement dedicated to actually fulfilling 
the ideals described in those writings, disputes that placement. The question then is, of 
course, whether the movement in actual fact succeeds in that work. 
 
3.3. The Postmodern Theory 
 
“Is the world of solid scientific facts and a purposeful history, bequeathed to 
us by the European Enlightenment, mere wishful thinking? Or worse, the 
product of some scheming manipulation of ideas by the powerful? Whatever 
the case, what are we left with? A quicksand of ambiguity, a mélange of 
artificial images, flickering from the TV screen, or joyful liberation from 
imposed definitions of ‘reality’?”59 
 
“Simplifying to the extreme, I define postmodern as incredulity toward metanarratives… 
The narrative function is losing its functors, its great hero its great dangers, its great 
voyages, its great goal”60. 
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This chapter outlines a theory of the postmodern as it is described by the Canadian 
sociologist David Lyon and the French philosopher Jean-Francois Lyotard. The major 
sources of this chapter are Lyotard’s work The Postmodern Condition: A Report on 
Knowledge from 1979 and Lyon’s Postmodernity from 1999. Lyotard’s account seems 
to be the offshoot of the debate over the postmodern question that arose in the 1980’s 
and is still widely referred to in discussions on this topic. Lyotard takes the reader 
through a very broad discussion of social and cultural changes centered on the 
transformation of knowledge in what he saw as a society in radical transformation.  
 
Our choice of Lyotard as the source of postmodern theory is thus grounded in the 
original and comprehensive nature of his work. Lyon’s work has an even more 
comprehensive approach as it comments on much of the 20 years of debate that followed 
Lyotard’s contribution to the subject until 1999. We use both theorists to back the 
analysis of the Humanist Movement’s discourse with a social and cultural theory as well 
as providing a frame of discussion on the question of revolution in contemporary 
contexts. Our account of Lyotard’s conception and Lyon’s discussion of the postmodern 
is directed towards this goal. They are complimentary to the understanding and 
discussion of the postmodern even though Lyotard’s theory will be more central to the 
before-mentioned discourse analysis. To introduce the postmodern theory a brief 
overview is given next.  
 
The concept of the postmodern is one version of the idea that the modern has come to a 
halt, is in a special phase, has developed into something new or has altogether vanished. 
The idea of the postmodern is widely held in everything from art to sociology but is 
however heavily criticized. It has been discussed, debated and contested from almost 
every possible angle. One main reason for this unsettled situation can be contributed to 
the various ways the idea has been used. The prefix “post” in relation to the modern was 
first used to describe the departure of architecture from what was called modernism – a 
term referring in this context to the dominating paradigm of western art around the turn 
of the 20th century61. The idea of postmodernism was born. Later the term postmodernity 
was introduced to describe mainly the social and economic condition of postmodernism. 
What Lyotard calls The Postmodern Condition seems to encompass what Lyon 
expresses in stating that “postmodernism and postmodernity must be viewed in terms of 
each other”62.  He does however make the distinction between these two concepts used 
in this project: 
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“As used here, the postmodern refers above all to the exhaustion – but not 
necessarily to the demise – of modernity. As a rough analytical device it is 
worth distinguishing between postmodernism, when the accent is on the 
cultural, and postmodernity, when the emphasis is on the social”63. 
 
This perhaps forced separation of the terms serves the purpose of clarifying the relation 
between two distinct but often intermixed concepts and of avoiding a philosophical 
discussion of terms. But “in the end, however, postmodernism cannot be understood 
without postmodernity”64 and so both terms are to some degree collapsed in the account 
of Lyotard’s theory. 
 
The search to understand contemporary social and cultural changes that started the 
before mentioned debate on postmodernism was based in the observations of two central 
major shifts in modern societies: Firstly the transformation of capitalism, especially the 
change of focus from worker and labor to consumer and consumption, and secondly the 
wide and unprecedented impacts of information and communication technologies and 
networks on every aspect of modern life65. These observations have fostered a wide 
range of theories on and approaches to the contemporary constitution of modernity. 
Terms like high-, late-, hyper-, meta-, radicalized-, pseudo- and reflexive modernity 
have been suggested by various commentators66. Even the idea of a post-post-modernity 
has been proposed. This relates somewhat reciprocally to an interesting twist on this 
discussion – that the postmodern is a constant instance defining the modern. In relation 
to art Lyotard states the following: 
 
“A work can become modern only if it is first postmodern. Postmodernism 
thus understood is not modernism at its end but in the nascent state, and this 
state is constant”67. 
 
The word modern comes from the Latin modo meaning “just now”68. Seen from this 
viewpoint the idea of the modern is abstracted from time and space and becomes the 
present state of being, in the present moment. Since the postmodern is characterized by 
its revolt against dogma and tradition, old form and content, and since it focuses on the 
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open and constant evolution of thought and conduct through paralogy discussed below, 
the postmodern becomes in this sense the required feature of the truly modern – that 
which is legitimately “just now”. 
 
Finally some argue that “we were never modern”69 or that the focus on modernity is 
irrelevant due mainly to the process of “glocalization” – the dual working of 
globalization towards both homo- and heterogeneity, globality and locality – that has 
created a new context of the “Global Age”70. Each of these concepts gives their own 
version of how to describe and analyze the contemporary changes in the world. The 
concept of the postmodern, or perhaps more specifically postmodernity, is the most 
widely accepted, debated and applied version of this “story” which gives it certain 
pertinence to the discussion of contemporary phenomenon or to use the words of David 
Lyon: 
 
“I see it as a concept that invites participation in a debate over the nature and 
direction of present-day societies, in a globalized context, rather than one 
describing an already existing state of affairs. Quite unprecedented social and 
cultural shifts are occurring: whether or not ‘postmodernity’ is the best term to 
sum them up is a moot point. The important thing is to understand what is 
happening, not to agree on a concept to capture it with. ‘Postmodernity will do 
fine for now’”71. 
 
Following this line we can go on with the account of the postmodern. The division 
between postmodernism and postmodernity gives an insight into the complexity and 
broadness of the idea.  
 
3.3.1. Postmodernism 
Jean-Francois Lyotard largely avoids the use of the postmodernity/ism distinction but 
the term postmodernism is itself older than his work and even though it has been used in 
many different fashions and contexts, its origin hints on an important element of the 
postmodern.  
 
The term relates, as noted, first of all to the aesthetical environment of the first half of 
the 20th century. Postmodernism was the movement away from modernism. The ideas of 
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the modern, modernism and modernity are interlinked by very complex relations not to 
be unraveled here. The first use of the word modern as a concept has been traced back to 
the architect Abbot Suger around 112772. According to Lyon, modernity “refers to the 
social order that emerged following the Enlightenment” which in the postmodern theory 
is thought to have ended somewhere in the second half of the 20th century73. Modernism 
had its onset around the 1890s74. These concepts are of very different nature but are 
however centered on the idea of the modern which Lyotard, in relation primarily to 
science, understands as that which “legitimates itself with reference to a metadiscourse 
(...) making an explicit appeal to some grand narrative”75. What Lyotard refers to by 
“metadiscourse” is “a discourse of legitimation with respect to its own status”76. In the 
case of science that would be philosophy or more specifically “philosophy of science”.  
 
The idea of the grand or meta- narrative is a central point in the postmodern theory used 
in this project. Briefly it can be said to be an overarching story or narrative that provides 
meaning, value or legitimation for that which draws on its “metadiscourse”. It will be 
described in more detail in chapter 3.3.3. Postmodernism can be characterized as the 
movement away from the use of metanarratives or as Lyotard would put it – an 
increasing “incredulity toward metanarratives”77.  
 
This incredulity has been one of the central elements in the spread of postmodernism 
from art and architecture to other areas such as philosophy, politics and economics, 
resulting in the birth of postmodernity. The uncertainty of whether postmodernism as a 
cultural movement fostered postmodernity as a social condition and perhaps a historical, 
although present time, period, vice versa or that a more complex relation exists between 
them is a common concern in the debate over the postmodern idea.78 We avoid this 
dispute and instead try to describe postmodernity as a historically traceable social 
condition.  
 
3.3.2. Postmodernity 
This section attempts to give an outline of the historical dimension of the postmodern 
phenomenon. In avoiding an account of the intellectual stream of especially philosophy 
as one major origin of postmodernism, as described by David Lyon79, the presentation of 
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the postmodern theory has of yet seemed independent from a historical and social 
continuity. This chapter provides a brief insight into some of the historical events related 
to the evolution of postmodernity - the “new type of society”80.   
 
Prior to the movement of postmodernism, the extension of Enlightenment ideas defined 
the modern condition. One way of dealing with the modern era or modernity is to see it 
as a historical period that lasted 200 years as David Lyon states it: 
 
“The years 1789-1989 thus became the symbolic two centuries span of 
modernity, expressed politically as the quest for a rationalized world – from 
the French Revolution to the fall of bureaucratic state socialism”81. 
 
This then sets the beginning of postmodernity as a historical period to 1989. In spite of 
the ongoing debate on the details about the postmodern and on how to understand it, this 
setting suffices here. We will mention some main events of the 20th century that have all 
been pivotal turning points in modern history leading to disillusionment with the project 
of modernity. These historical points can be considered to be central to the advent of 
postmodernity with its incredulity towards grand narratives. 
 
The Second World War can be seen as the most important turning point in modern 
history. Colonialism met increasing resistance and eventually fell or was changed 
radically. Old colonies gained independence and the idea of western superiority started 
to loose its hold. A major side-effect of the colonial break-down has been the increasing 
migration of ethnic groups across the world82. This migration has been a central element 
in the process of globalization, a process complimentary to the postmodern in its 
“intensification of cultural contacts”83. The relation between globalization and 
postmodernity will be touched upon again below. 
 
The old colonial powers faced another issue as well - the new ideologies of progress, 
most notably the German, and the war on European territory. The war had wide 
implications for the evolution of modernity. The defeat of Hitler and his total vision of 
National Socialism symbolized the dead end of Progress – the monster was defeated84.  
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“The result, at more than a merely intellectual level, was a massive 
questioning of received doctrines. In the western world a tremendous cultural 
upheaval loosened or uprooted older boundary markers”85. 
 
Modernity was, to some degree, legitimated by the discourse of progress based on 
political and economical dominance of Europe86. Postmodernity is to a large degree 
based in the disillusionment of this discourse. Major elements of WWII – the end of 
colonialism, Holocaust, the attack on Pearl Harbor and the nuclear bombing of 
Hiroshima and Nagasaki to name a few created an atmosphere of distrust towards the 
very idea of progress and its spokesmen. These elements and events came to symbolize 
the failure of mankind to create a better world through technology and modern ideology.  
As the Second World War ended and the East-West Cold War replaced it deep changes 
occurred in several layers. The disillusionment turned to active resistance against 
established systems of thought and rule seen mainly in the social movement of the 1960s 
and 70s. Ideologically laden conflicts like the American Vietnam war or the Soviet war 
in Afghanistan and political scandals like Watergate further spurred the resistance 
against conventional politics and ideology87.  
 
Major changes in the industrial, technological and economic sectors became a process 
David Lyon calls “postmodernization”88. This process is characterized by “mobile 
flexible production, the upheaval in the occupational structure that places services and 
so-called information workers in a majority, and a compressed world, where new 
technologies enable not only new methods of production but different ways of relating 
socially”89. This quote touches on two central elements of postmodernity – technological 
influence on production and communication, and globalization. Another important 
element connected to the other two is the consumerism initiated by the consumer boom 
following WWII.  
 
The fall of the communist bloc around the end of the 1980s marks the beginning of a 
global consumerism – an economy focused on the generation of “needs and wants” 
through constant advertisement where “everything is commodified”90. The 
commodification of “everything” combined with new forms and mediums of 
communication in a global context and an atmosphere of disenchanted metanarratives 
has given birth to a contemporary society that is evolving in a way “that we do not yet 
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understand”91. The spread of information and communication technology like the 
camera, radio, telephone, television, computer and internet to all levels and areas of the 
global society has had wide impacts on the forms of meaning and practice possible 
therein – they “help propel us into unknown social terrain, that of postmodernity”92. In 
other words the way knowledge and meaning is created, mediated, understood and 
institutionally translated has undergone changes that “are as of yet by no means clear”93. 
It is primarily these major changes that Jean-Francois Lyotard investigates in relation to 
the nature of language and the concept of the metanarrative. 
 
3.3.3. The Postmodern Condition  
This chapter provides an outline of what are the main points and argumentation on the 
postmodern condition by Jean-François Lyotard pertaining to the overall theory of the 
postmodern and the problem formulation of this project. 
 
In the introduction to his work The Postmodern Condition: A Report on Knowledge 
Lyotard outlines the object and context of his study: 
 
“The object of this study is the condition of knowledge in the most highly 
developed societies. I have decided to use the word post-modern to describe 
that condition. (…) it designates the state of our culture following the 
transformations which, since the end of the nineteenth century, have altered 
the game rules for science, literature, and the arts. The present study will 
place these transformations in the context of the crisis of narratives”94 
 
The notion of highly developed societies cross refers to a variety of other definitions 
such as Lyotard’s term “Computerized Societies”. In the foreword this term is equated 
with “media society”, “society of the spectacle”, “consumer society”, “bureaucratic 
society of controlled consumption” and “postindustrial society”95. Each of these 
definitions touches on central themes of postmodernity which can therefore be seen as 
the overarching from for understanding Lyotard’s study. The object of his study is then 
the condition of knowledge in postmodernity. 
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Lyotard’s idea of the grand or meta-narrative is, as already hinted on, per definition a 
narrative that encompasses and gives meaning, context, value or legitimation to other 
discourses. It can be conceived of as an overarching story into which discourses can be 
either incorporated or denied legitimacy, value or meaning. Lyotard sometimes replaces 
the prefix “meta-” with “grand-” or “master-” which he does not explain specifically, but 
we choose to interpret them as being synonymous. 
 
These meta-narratives, “such as the dialectics of Spirit, the hermeneutics of meaning, the 
emancipation of the rational or working subject, or the creation of wealth”96 to mention 
some common examples from modernity, have been powerful guiding principles in 
everything from politics and economics, art and revolution to religious activity, 
philosophy and science. They have traditionally provided both the core and frame of 
systems of thought and conduct. They legitimate or validate knowledge as well as 
judgment in constituting unquestionable rules and “truths”.  
 
Lyotard mentions several prevalent meta-narratives above but one of special pertinence 
to this project is the idea of a practical subject – humanity - “as the hero of liberty”97. 
This meta-narrative is concerned with how the subject, the human being becomes its 
own legislator: 
 
“The subject is concrete… and its epic is the story of its emancipation from 
everything that prevents it from governing itself. It is assumed that the laws it 
makes for itself are just, not because they conform to some outside nature, 
but because the legislators are, constitutionally, the very citizens who are 
subjects to the laws”98.  
 
Incredulity towards Meta-narratives 
In order to understand Lyotard’s concept and its implications, an account of his 
argumentation on the simplified definition of postmodernism as “incredulity towards 
metanarratives” is necessary. This will provide a certain theoretical framework for 
applying his ideas.  
 
Central to the argumentation is the observation that in order for metanarratives to 
function, all “speakers” must agree, willingly or not, on the rules or, as Lyotard calls 
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them, “metaprescriptions”, valid for language games99. Rules or restrictions common to 
all games must be established for the metanarrative to work. 
 
It is however Lyotard’s explicit point that this kind of restriction or forced addition of 
rules is an act of violence, or rather terror – it is in contradiction to how language works. 
He states that “there are many different language games – a heterogeneity of elements. 
They only give rise to institutions in patches – local determinism”100. In other words the 
“recognition of the heteromorphous nature of language games” means that they in part 
or totally differentiate in their “sets of pragmatic rules”101 or metaprescriptions. They 
can therefore not be subject to unification of the sort required by meta-narration, stated 
for instance as a: “common emancipation through the regularization of the “moves” 
permitted in all language games”102. There is no way to ensure that all language games 
will conform to some metanarrative, because this would necessitate establishment of 
metaprescriptives or rules of some kind common to all of them, or a so called 
“regularization” of existing rules. The only way is through terror. The metanarrative 
function thus strives against the nature of language games, which is an important point 
in the theory of the postmodern in that it postulates that the observed “incredulity” is 
then perhaps more than merely a historical development of disillusionment through 
aesthetic, philosophical, technological and economical change.  
 
Legitimation of the metanarrative of modern progress in a postmodern context has been 
suggested to be found in a “universal consensus” reached through a “dialogue of 
argumentation”103. To this idea Lyotard replies that “the goal of dialogue is not 
consensus”, it “has become an outdated and suspect value” – “a horizon that is never 
reached”104. Rather the goal of the “dialogue of argumentation” is dissent, or what he 
calls paralogy105, a concept that will be discussed in depth later.  
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Since “any consensus on the rules defining a game and the “moves” playable within it 
must be local”106 any attempt to make the rules of different language games 
commensurable and determinable necessarily entails a certain level of terror because 
they cannot be consistently unified and regularized otherwise107. In Lyotard’s terms 
terror is enforced if there is a “Say or do this, or else you’ll never speak again”108. A 
meta-narrative in Lyotard’s terms necessarily forces language use - language games - to 
conform to its central ideas and maintained plot. Whether it has the power to really do so 
is another issue. The necessity of power use in application of meta-narratives seems to 
contradict Lyotard’s central values of justice and truth or the “desire for the 
unknown”.109 Metanarratives are necessarily unjust and untrue because of the use of 
terror. 
 
Today terror is in Lyotard’s point of view being attempted executed by “the ideology of 
the “system”, with its pretensions to totality”110, accommodating the declining credulity 
of metanarratives, through the criterion of performance: 
 
“They allocate our lives for the growth of power. In matters of social justice 
and of scientific truth alike, the legitimation of that power is based on its 
optimizing the system’s performance – efficiency. The application of this 
criterion to all of our language games necessarily entails a certain level of 
terror, whether soft or hard: be operational (that is, commensurable) or 
disappear”111 
 
In this sense the criterion of performativity functions as and replaces the metanarratives 
of modernity through the use of terror. Its legitimation is however not rooted in a 
narrative – that is it does not on a global scale contain any “story” whatsoever – but in 
what also legitimates the system as such, namely power112.  
 
One reason that performativity needs to maintain itself through terror, is that if it were 
otherwise all messages could circulate freely amongst speakers, increasing the quantity 
of information and delaying decision making, which in turn would decrease 
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performativity113. Another is the obvious connection between regularization of language 
games, and in turn the production of knowledge, and maintenance of power structures.  
 
“The true goal of the system, the reason it programs itself like a computer, is 
the optimization of the global relationship between input and output – in other 
words, performativity”114. 
 
What flows through “input and output” is the stuff that fuels the system – a complex of 
most notably power, money and knowledge. The absence of metanarratives has given 
way to a self-legitimatizing instrument of power – the criterion of performativity. This is 
the state highly developed societies find themselves in according to Lyotard and 
therefore also an important observation on the dynamics of power in postmodernity.  
 
Paralogy 
We have illustrated how metanarratives and the performativity criterion entail a certain 
level of terror. In this section we deepen the concept of language games in order to make 
more comprehensible this notion of terror. This, in turn, will lead us to Lyotard’s 
concept of paralogy, which accepts these language games as locally regularized as 
opposed to them being universally subsumed terrorizing instances and acts as an 
alternative to consensus as the goal of dialogical conduct.  
 
A naturally important element of the concept of language games is the metaphor of 
“game”. It is used because language can be compared to games, such as chess, football, 
ludo or whatever. The rules, or metaprescriptions, determine the properties and uses of 
each element in the game. Language games each have specific rules but the rules can 
also overlap.115 
 
Lyotard’s point is that in spite of this overlapping language games cannot be subjected 
to general unification because they each consist of unique sets of rules. In addition, the 
likening of language activity with that of game activity entails that “to speak is to fight” 
in the sense of playing. Language moves then fall within the domain of a general 
agonistics116. However in terms of “fight” the adversary is not necessarily a participator 
of the game - it can also be language and meaning itself. This leads to the concept of 
paralogy as the method of discovering new language moves, rules and perhaps even 
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games, as well as new ideas, meanings and concepts. Dissent, as opposed to consensus, 
is at the core of paralogy. What Lyotard suggests is that dissent or disagreement is what 
makes paralogy occur - when there is dissent something new, unexpected or 
unprecedented can appear, if the local nature of the game is recognized and the dialogue 
kept free of reference to discourses with power to terrorize one’s “adversary”. 
Consensus on the other hand is only a particular state of a discussion or any other 
language situation, not the end nor the goal. When free of terror language evolves 
naturally towards the unknown through locally defined rules and definitions. 
“Discoveries are unpredictable”117 and as such paralogy, by eliminating terror, respects 
“both the desire for justice and the desire for the unknown”118.  
 
The concept of paralogy, even when referring to the parameter of justice, opens the 
horizon of the debate, the possible, of the true, of the reasonable, of the future. It can be 
seen as a final postmodern tool for just human conduct. In an ironic twist it offers itself 
as an element of the debate, or perhaps paralogy, on the postmodern and if this theory is 
to be taken serious it cannot be sure of its own future relevance. It is in this sense just 
another element in the stream of the postmodern, open to be criticized through its own 
methodology.  
 
Perspective 
This chapter has outlined a few important points of what we have called The 
Postmodern Theory. The account of postmodernism as an intellectual and aesthetic 
current has given a sense of the growing obsolescence of metanarratives and the outline 
of postmodernity has sketched some central developments in the historical and social 
environment of the 20th century pertaining to the overall description of the postmodern 
phenomenon. The account of Lyotard’s discussion on the connection between the 
impacts of technology on society, the nature of language games and the incredulity 
towards the grand narratives has given a deeper insight into the postmodern condition 
and provided a theory applicable in the analysis of Silo’s speeches on the revolution of 
Universal Humanism. The concept of paralogy might be of special relevance in this 
context since it more or less directly suggests on the way change comes about without 
the use of violence – terror - on discourse. It suggests a movement towards a just world 
freed from terror and whose future form, content and values are unknown - for now. 
 
3.4. Critical Discourse Analysis 
We read the three main works by Norman Fairclough. We chose, through careful 
discrimination, only a selection of his methods and theories based on Language and 
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Power (later on referred to as L&P). This was due to the fact that the scope of the 
project does not allow for an analysis of the full extent described in the works of 
Fairclough. In addition, many of the theories operate outside our chosen focus. The most 
important delimitation in this line is that the general framework for our analytical 
method is based on the scheme presented in L&P. We have used the two other books to 
get a solid grip of the general frame and perspective of the applied concept of the critical 
discourse analysis.   
 
Our analysis of the texts by Silo follows the scheme which divides analysis into three 
parts: Description, interpretation and explanation. Fairclough gives several means for 
covering these steps and we have chosen those which are most relevant for us. In the 
description step we will concentrate on vocabulary. In the interpretation step we are 
answering questions about the situational context in order to prepare the ground for the 
explanation, which will be a discussion related to the theoretical framework based on the 
postmodern theory and the concept of revolution. Hence it is an account of our applied 
methods in more theoretically and analytically specific terms than the account given in 
the methodology section, where they are addressed and related in a broader sense to the 
project’s structure and foundation as a whole. 
 
As mentioned, the core of the Critical Discourse Analysis (CDA) theory and methods 
applied is the three-dimensional framework, which is sketched in L&P, consisting of 
description, interpretation and explanation. By applying this model in the analysis we 
will draw the texts out into a greater perspective, namely that of the postmodern 
condition. To come to terms with this greater perspective it is necessary to take our 
starting point in the description dimension outlined in the ‘mini reference manual’ found 
in L&P. This manual is explained in detail below. We apply it as a guiding framework 
for the first step of investigation.  
 
The selected theory is addressed in the following section. This is done with the larger 
perspective of this project in mind, which means that some theoretical aspects receive 
greater emphasis than others, which accordingly is to delimitate by omission. Initially a 
subsection concerning the description dimension of CDA is given. 
 
3.4.1. Description 
In the introduction of Language and power Fairclough describes the purpose of the book 
which is, to put it concisely “to give a framework for investigating how language is at 
the root for producing and maintaining power, control and domination of some social 
groups over others”.119 The framework of L&P is used in this project because it is a way 
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for ‘opening up’ the texts in question, aiding the later analysis of a more social and 
cultural character. 
 
One highly emphasized factor by Fairclough, in this ‘opening up’ of texts, is to analyze 
and increase awareness of the ideological workings of language. Fairclough sees 
ideology as one major factor, conscious or unconscious, of textual construction, more 
specifically how it uses words (vocabulary), grammar and textual structure.120 Power is 
intimately connected to ideology in Fairclough’s terms and it is here he draws an 
important distinction, that of “power in discourse” and that of “power behind discourse”. 
 
While the former is made apparent directly in the discourse (Fairclough gives an 
example of this in the way participants in a gynecological situation behave discursively, 
that is who tells what to whom, what can be said and done etc.) the latter is more clearly 
connected to ideology, because it refers to the power and constraints set down by 
conventions121 which in turn are grounded on assumptions created within the frame of an 
ideology and which can come to be taken as common sense.122 
 
Ideology is a central theme and factor in this project. In analyzing the speeches by the 
HM it is crucial to investigate ideology from several angles - which ideological 
discourse types are drawn on and which classification schemes they might enact, both in 
and behind discourse, to mention some of the important aspects. In the following an 
account is given of various theoretical concepts, which Fairclough uses in this 
connection, which are significant to the analysis worked out in this project. This is done 
while elucidating how it connects to the way we apply the before mentioned “mini 
reference manual” for analyzing the speeches. 
 
Fairclough states that when analyzing a text it is valuable to alternate the focus between 
the text itself and the discourse types it draws upon.123 Fairclough’s concept of 
“discourse types” refers to: 
 
“(…) conventions, norms, codes of practice underlying actual discourse. 
Discourse types are ideologically particular and ideologically variable”.124 
 
However it does not fully suffice to give an account of “discourse types” as concisely as 
this. To account for this concept in a more satisfying way, we choose to illuminate the 
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concept with our own discursive example: We are currently students, and this particular 
context we are in draws upon several discourse types, some more dominant than others, 
much like the setting in the gynecological situation exemplified in L&P, where 
Fairclough states: 
 
“(..) the way in which different discourse types are related to each other, and 
the extent to which they are kept apart or mixed together, is another aspect of 
struggle over language”.125  
 
One discourse type, we believe to find ourselves in, could be called the ‘study group’. 
The notion of “type” in our interpretation of L&P suggest that the concept of discourse 
types is about distinguishing between various forms or groupings within which 
discourse is carried out, containing the above referred to conventions, norms and codes 
of practice. Fairclough sometimes gives the discourse types labels, such as “police 
interviews”, “conversation” and “medical examination”. As can be noted, the difference 
in how specific these labels are (“police interviews” is more specific than merely 
“interview”) indicates how broadly they can be applied analytically. Additionally, the 
way in which these might overlap and contain each other can also vary greatly, for 
instance an interview might also be considered a form of conversation. Which of the 
discourse types gets to be most at the fore depends on the situation and the discursive 
negotiation between the participants and this can be related to power, especially in 
connection with ideology on different discursive levels. There are three levels given by 
Fairclough. They are called situational, institutional, and societal.126 
 
The ‘study group’ example relates to these three levels in various ways, in accordance 
with the other discourse types which also come in to play. For instance we have an 
ongoing dialogue when studying and working on this project, so here such discourse 
types which may be labeled for instance as “’conversation’, ‘discussion’, 
‘argumentation’ and the like are enacted. These do not stand alone, but are influenced to 
a varying degree by each other, some with more prominence than others at various 
times. A fully satisfying account of these relations requires thorough analysis, but we 
can state some apparent examples here. The discourse type ‘study group’ has a great 
deal of influence on the other discourse types just mentioned; our conversation and form 
of argumentation is both constrained and given possibilities by the norms, codes and 
conventions in the ‘study group’ discourse type. For instance it is a criterion that our 
conversation is constructive and will lead to certain solutions through consensus, and 
preferably to development of ideas, which is not required in the same sense in e.g. a 
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conversation at a bus stop to some stranger. Hence on the situational level we can be 
said to be engaged in a fusion of discourse types which influences the way we think, 
speak and write.  
 
In Fairclough’s terms the different discourse types we engage in are ordered in certain 
ways both on societal and institutional level: 
 
“Discourse and practice are constrained not by various independent types of 
discourse and practice, but by interdependent networks which we can call 
‘orders’ – orders of discourse and social orders (…) orders of discourse is 
really a social order looked at from a specifically discoursal perspective”.127 
 
The ways in which these orders of discourse are structured is often related to power and 
ideology: 
 
“In addition to the order of discourse of a social institution, which structures 
constituent discourses in a particular way, we can refer to the order of 
discourse of the society as a whole, which structures the order of discourse of 
the various social institutions in a particular way. (…) Power at these levels 
includes the capacity to control orders of discourse; one aspect of such 
control is ideological – ensuring that orders of discourse are ideologically 
harmonized internally or (at the societal level) with each other”.128 
 
In relation to our ‘study group’ it can be noticed how requirements, expectations and 
values of the university as an institution contribute to establishing and shaping the 
discourse types and the way they are brought to the fore. This ‘structuring’ of discourse 
types is to a higher degree related to the power behind discourse than it is to power in 
discourse, as the participants engaged with a discourse type in question may be unaware 
of it, amongst other things this comes through because of a policing of conventions.129 
This unawareness can stem from how ‘common sense’ can be established through 
ideology, which is dealt more fully with later in this section. 
 
Mini Reference Manual 
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We now focus on how to apply the “mini reference manual”. Fairclough distinguishes 
between three main features which textual analysis can focus on: Vocabulary, grammar 
and textual structures.130 Having in mind the before mentioned division of stages (or 
dimensions) between description, interpretation and explanation, where this “mini 
reference manual” deals with the description, it is worth noticing the difference in the 
organization of inquiry. This has to do with the stage of description being directly 
concerned with the textual features (formal features), while the latter two stages build on 
the findings of the description related to a larger context, to make further inferences. The 
stages are nevertheless all connected and interdependent. 
 
“It is evident, however, that one cannot directly extrapolate from the formal features of a 
text to these structural effects upon the constitution of the society! The relationship 
between texts and social structures is an indirect, mediated one. (…) because the values 
of textual features only become real, socially operative, if they are embedded in social 
interaction”.131 
 
We return to the connection between the three stages later in this section where we more 
specifically address the latter two stages; in order to do this we need first to elaborate on 
the description stage.  
 
In connection to the before mentioned division in the “mini reference manual” we 
merely focus on the vocabulary features of the speeches. The reason for this delimitation 
is twofold. Firstly, it is because we believe that in relation to our research question, in 
which connection ideology is a highly important factor, we will be best served by this 
delimitation as it enables and gives room for a deeper and more substantiated 
investigation of the underlying ideological assumptions, conventions, classification 
schemes, norms and codes etc. Secondly not having many diverse features to probe for, 
allows us to investigate larger portions of text, with respect to vocabulary. Fairclough 
sets three values which words might have, these are: experiential, relational and 
expressive.132 Experiential values concern how knowledge and beliefs are coded in a text 
through vocabulary: “A formal feature with experiential value is a trace of and a cue to 
the way in which the text produces experience of the natural or social world is 
represented”.133 
 
This has to do with how, in our case the speeches of Silo, represent the world by their 
respective choice of words. In L&P the emphasis is on the ideological differences which 
                                                 
130  Fairclough 1989: 111 
131  Fairclough 1989: 140 
132  Fairclough 1989: 112-113 
133  Fairclough 1989: 112 
Revolutionary Discourses in Postmodernity 
 
  
333
are coded in vocabulary.134 This goes well in hand with our interest in ideology as a 
highly prominent theme, given by the fact that the speeches in question convey a 
message, promoting some ways of conceiving the world, or world views, while 
opposing others. As mentioned, when analyzing texts it is necessary both to look at what 
is there in the text and to look at which discourse types are drawn upon. As we interpret 
this, it means that when analyzing a text one must be able to search for certain meaning 
relations found within the text, examining how the text might draw on a particular 
discourse type; but this must be accompanied with an analysis which keeps to a more 
‘free’ browsing, i.e. to an attempt to more intuitively notice patterns in how the text is 
worded, disregarding particularities of discourse types.135 
 
When analyzing how a text represents reality ideologically, one can try to detect how 
words are per se, that is if they usually belong to typical domains of ideology -for 
instance the words “subversive” and “solidarity” which typically belong to the right or 
left ideological frameworks, respectively.136 One can also investigate collocation which 
deals with how words co-occur in a text. The way a word connects with others can 
imply how the text is coding the word ideologically.137 The noun – adjective connection 
is especially salient, as with the example given in L&P between: “behavior” and its 
connection to either or “sick” or “healthy”.138 It is also a possibility to look for 
metaphorical transfers, to look at how words or expression are superimposed from one 
context to another.  
 
What Fairclough means by meaning relations is that of: synonymy, hyponymy and 
antonymy.139 Synonymy refers to words which have the same or almost the same 
meaning e.g. if one is able to substitute one word for another without losing the meaning 
of the sentence. Hyponyms are words which are included within the meaning of another 
word. Fairclough gives the example of totalitarianism being contained within words like 
communism, Marxism and fascism on an ideological level.140 Antonymy means that 
words are opposites or are incompatible with each other, such as man and woman, or 
night and day. The analyst has to be aware, in Fairclough’s terms, that synonyms are not 
always absolute - there can also be a “near” synonymy between words, which still might 
suggest that they should be regarded as relating to each other in the text in question. 
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Although Fairclough does not state it directly, we make the inference that this notion of 
“near” also goes for both hyponymy and antonymy.141  
 
Meaning relations that can be found in a text are often, in Fairclough’s terms, relative to 
particular ideologies because the way a text contains meaning relations, implies that it 
draws on particular discourse types stemming from particular ideologies. To show more 
clearly how the connection between meaning relations in a text and the discourse types it 
draws on are connected, we need to bring in Fairclough’s concept of classification 
schemes. Classification schemes can shortly be defined as the way in which vocabulary 
is organized in discourse types.142 
 
“(…) the classification scheme constitutes a particular way of dividing up 
some aspect of reality which is built upon a particular ideological 
representation of that reality. In this way, the structure of a vocabulary is 
ideologically based.”143 
 
One useful analytical way to determine which classification schemes are contained in 
the vocabulary in a text is to examine overwording which is the tendency to use specific 
words excessively within a particular discourse type, often words which are near 
synonyms.144 Fairclough uses the example of an advertisement of a sort of self-
development course, where there are listed Twenty-Three steps to Success and 
Achievement. This list has an overwording of the synonyms related to growth and 
development, including words like: increase, boost, develop, build, enrich.145 This 
emphasis on growth and development alludes to a certain ideology, which holds as 
common sense that these values are highly desired by the reader.  
 
Chosen vocabulary can be applied in conformity to some classification scheme, or it 
might oppose an existing classification scheme deliberately. When a text is engaged 
with opposing another ideologically based conception of reality, there can be an 
occurrence of rewording, which entails that the text systematically replaces existing and 
dominant words that usually are used in the discourse type in question with its own 
alternatives.146 
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We now continue with the other values, formal features a text may have - relational and 
expressive. This might be a good occasion, as well, to state a point Fairclough makes - 
that any given formal feature may simultaneously have two or three of the values 
connected to it.147 In this respect we find that the experiential and expressive are highly 
related, as it can be difficult to separate an evaluation of some aspect from the mere 
conveyance of it as a part of reality. In addition, many of the above introduced analytical 
concepts can be addressed in connection to the relational and expressive values as well 
as the experiential.148 
 
Relational values refer to how words establish and determine the way in which 
participants in the discourse relate to each other. The term “participants” denotes the 
people who actively engage in the discourse. Relational value thus has to do with how 
the author or speaker might convey his message related to how she believes it might be 
experienced by her audience/receiver. The relational value can be connected to the 
expressive in some cases through euphemisms. A euphemism is used to substitute a 
negative word with a more positive or neutral one, often to get the audience/receiver to 
grant the dialog without the possibility of negative associations to the words.149 Another 
factor to look for in connection to relationships in discourse is the formality or 
informality of words, as this can show how participants are positioned and respected in 
the context. 
 
Expressive values of the formal features of a text have, as noted before, to do with 
evaluation. This is often ideologically bound, because words in themselves which might 
by one participant be considered to be positive could by another be perceived as 
negative. So the way a text conveys its message is influenced by ideology, and this 
shines through both in the way the author has produced and expressed his message, as 
well as how the receiver interprets this same message.  
 
Yet another element which can give a clue to which ideological attachments a text may 
have, is metaphors. Fairclough describes one type of metaphorical use where the 
ideological attachment can be clear, namely where one aspect of experience is 
represented in terms of another.150 An example of this could be when a teacher speaks of 
students metaphorically as plants in a greenhouse, in an attempt to illustrate how they 
should be free to study in a nurturing and secure environment. This might be done in a 
deliberate opposition to another way of picturing the students: as constrained and in 
conformity with societal rules, and therefore not entirely free and secure. In our analysis, 
                                                 
147  Fairclough 1989: 110 
148  Fairclough 1989: 112 
149  Fairclough 1989: 116-117 
150  Fairclough 1989: 119-120 
Revolutionary Discourses in Postmodernity 
 
  
363
metaphors are also investigated per se, that is when they get conveyed by single words 
or expressions. 
 
A final important point to stress in connection with close textual analysis is the 
significance of how a text is involved with producing and/or reproducing common sense. 
When something is taken as common sense it no longer needs to be argued for, it is no 
longer seen as being arbitrarily established: 
 
“(…) a discourse type (…) will cease to be seen as arbitrary (in the sense of 
being one among several possible ways of ‘seeing’ things) and will come to 
be seen as natural, and legitimate because it is simply the way of conducting 
oneself. I will refer to this, as others have done, as the naturalization of a 
discourse type.”151 
 
Language can in many ways be seen as a struggle over reality. And a way to investigate 
how this struggle manifests itself is to analyze how knowledge and beliefs, systems of 
social relationships and social identities (and subjective values) are naturalized in a text. 
These all relate to the values which formal features of text can have. 
 
3.4.2. Interpretation 
All texts are part of a larger discourse – related to other texts. The discourse which the 
text is part of mediates the relationship between the text and the social structures. 
Another mediator between texts and social structures is the social context of the 
discourse – a context which consists of “institutional and societal processes of 
struggle”.152 Social context is an important factor in the relation between texts and social 
structures because ideologies that legitimate social structures influence (and even create) 
common-sense assumptions.153 
 
Fairclough uses the term “interpretation” as the name of a stage in the procedure of text 
analysis, but also for the interpretations that the participants in a discourse make of texts 
within the discourse.154 
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“(...) interpretations are generated through a combination of what is in the text 
and what is 'in' the interpreter, in the sense of the members' resources (MR) 
which the latter brings to interpretation.”155 
 
The members' resources include both our stated theoretical resources (theory of the 
postmodern, revolution, critical discourse analysis, etc.) and our personal relations and 
assumptions about the text. Even in a discourse like the one we are in (the study group 
example mentioned earlier) we all bring different personal MR into it. This means that 
the process of analysing these texts is also a discursive process where the participants 
negotiate about the content of the project and the way it is constructed. However, we 
understand “interpretation” as an attempt to give an account of the content of the text ‘as 
it is' and it is in the explanation stage where the voices of the analyzers and their chosen 
theories really come to use. 
 
In the description stage we focused on the vocabulary of the texts. In order to be able to 
include our chosen texts as a whole into our analysis, we decided to focus on the text 
structure and 'point' in the interpretation stage. In the explanation stage we will see how 
the larger scope of the problem formulation relates to these interpretations. 
 
Text structure and 'point' 
The interpretation model by Norman Fairclough includes the two sections of 
interpretation: interpretation of text and interpretation of context. The interpretation of 
text includes four levels, from surface of utterance to meaning of utterance to local 
coherence to text structure and 'point'.156 Instead of examining the more detailed levels, 
we will focus on the text structure and 'point' only from the textual section. In terms of 
context, we will shortly include some notions about situational and intertextual contexts. 
 
Interpretation of the structure of a text means giving an account of the text's global 
coherence or “working out how a whole text hangs together”.157 To do that, the analyzer 
starts figuring out how the text is constructed as predictable elements in a predictable 
sequence. Fairclough gives as example a newspaper accident report, which consists of 
“cause of accident, how it was dealt with, consequent damage or injury, long-term 
outcomes.”158 This constitutes what Fairclough calls a schema of the text. 
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Identifying the schema of the text makes it easier to arrive at a summary interpretation 
of the text as a whole. This interpretation constitutes the 'point' of the text. From an 
experiential point of view 'point' means its overall topic, but it also has relational and 
expressive aspects.159 Our interpretative use of the relational aspect refers to what kind 
of a relation the author creates to his/her audience with the text. The expressive aspect, 
as we will use it, of 'point' refers to what the author intends to express with the text – the 
overall message of the text. 
 
Situational and intertextual context 
The interpretation of the situational context of a text is arrived at partly “on the basis of 
external cues – features of the physical situation, properties of participants, what has 
previously been said” and partly “on the basis of aspects of their MR”, such as 
representations of societal and institutional social orders, which manifest in practice as 
presuppositions.160 
 
Regarding situational context, Norman Fairclough presents four questions as an 
explanation of how one could proceed with the analysis: “'What's going on?' (...) 
subdivided (...) into activity, topic, purpose”; “'Who's involved?'” which includes the 
social roles of the participants in the situation and in wider context; “'In what 
relations?'” referring to relationships of power, social distance, etc and “'What's the role 
of language?'” which we interpret in terms of the reasons of using a certain channel and 
genre of expression.161 
 
Intertextual context refers to how other texts are co-present in the minds of the 
participants and provide discoursal contexts which affect their interpretations. 
Fairclough also points out that “in addition to simply presupposing elements of 
intertextual context, text producers can contest or challenge them.”162 This challenging 
can be noticed by the way a producer is replacing positive or negative points about 
something with its opposite evaluated assertions, and is referred to as negation.  
 
Intertextuality comes about when the participants are given “snippets of what are 
assumed to be antecedent texts they have already experienced as viewers or listeners or 
readers.”163 However presupposition does not necessarily require intertextuality, it can 
also make a general appeal to background knowledge and in relation to ideology it is, for 
the producer, a question of addressing an ideal reader who is someone familiar with or 
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even agreeing on what is being written.164 For our own purpose we consider 
presupposition to be highly similar to assertions - the difference has to do with ‘the eye 
of the beholder’, meaning that a presupposition is more a subjective evaluation than an 
assertion, something which the reader or listener either supports or contests. Assertions 
on the other hand are notions which are stated more directly as truths. They are in a 
philosophical sense also presuppositions, but as we see it, assertions have to do with 
notions which are either appealing to reason, or which are not of ideologically 
pertinence in the text, and thus do not receive any scrutiny by us in the analysis. 
 
3.4.3. Explanation 
Where as the interpretation stage of critical discourse analysis is concerned with how the 
participants (the producers and interpreters of texts) draw upon their respective MR’s in 
processing discourse, the explanation stage has the objective of explaining in what sense 
discourse is socially and institutionally constituted and changed. How they are 
reproduced and transformed.165  
 
“(...) Social structures shape MR, which in turn shape discourses; and 
discourses sustain or change MR, which in turn sustain or change 
structures.”166 
 
Fairclough states that in the explanation stage MR should be perceived specifically as 
related to ideologies. Discourse is either transformed or reproduced, and in both respects 
it is a question of power relations and of a struggle either to sustain or change these 
power relations.167  
 
From the above it becomes clear that in our analysis of the HM speeches at the 
explanation stage, we as analysts have a task which requires great sensitivity concerning 
our own MR. Analysts are interpreters in the same sense as other participant interpreters 
however the aim and perspective differ significantly. 
 
“(...) unlike the participant interpreter the analyst is concerned to explicate 
what she is doing. For the critical discourse analyst, moreover, the aim is to 
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eliminate even that difference: to develop self-consciousness about the 
rootedness of discourse in common-sense assumptions of MR.”168 
 
In our analysis then, it is a question of applying a theory of critical discourse analysis, 
which concerns the MR of the participants involved in the discourse process, as well as 
our own MR. We as analysts apply a theoretical framework consciously, while at the 
same time imagining how we would interpret a text without the theory.  
 
Fairclough lists three questions that can be asked of the discourse under investigation at 
the explanation stage.169 These questions are addressed here, one at a time, in relation to 
our project. 
 
1. Social determinants: What power relations at situational, institutional and societal 
levels help shape this discourse? 
 
Explanation is about seeing discourse as a part of social struggle “within a matrix of 
power relations”.170 The social struggles which the speeches have erupted from help 
shape the text situationally, both in the chosen structure of the text, the discourse types it 
maintains and also the overall wording of it, to mention only some elucidations of 
relations of power in the speeches. Some power relations are not contested specifically 
in the speeches, and are thus sustained, while others are the focus of contestation, and 
are thus opposed in an effort to change them.  
 
It is important though to note that in the HM speeches, it is more the content than the 
structure that conveys a desire for change. For instance, although the discourse types 
may be creative, they are not themselves the focal point of the wish for transformation. 
But these often have a close correlation, meaning that the way something is said affects 
the perception of what is being said. Moreover the degree of creativity in the four 
speeches in terms of discourse types, use of metaphors, overall structure etc. varies; they 
have to be considered individually first and then contrasted and compared subsequently, 
in terms of both form and content. These considerations make it possible to assess the 
role of the postmodern in relation to how the speeches differ from each other both in 
their content and in their form, through time. 
 
2. Ideologies: What elements of MR drawn upon are of an ideological character? 
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This has to do with which ideological assumptions the participants have in their MR and 
which they either find affirmed in the discourse in question or alternatively find negated 
in the discourse.  
 
“(…) the assumptions about culture, social relationships, and social identities 
which are incorporated in MR, are seen as determined by particular power 
relations in the society or institution (…).”171 
 
As addressed in relation to the first question, this can either be sought changed or 
sustained. In our analysis of the HM speeches it is both a question of how the author 
draws upon his MR and accordingly how other participants draw upon theirs. In turn, 
this also depends, as noted above, on how we as analysts draw upon our MR. 
 
3. Effects: How is this discourse positioned in relation to struggles at the situational, 
institutional and societal levels? Are these struggles overt or covert? Is the discourse 
normative with respect to MR or creative? Does it contribute to sustaining or 
transforming existing power relations? 
 
This question is related both to the first and the second questions. It is related to the first 
by the notion of how struggle is made apparent in the discourse but whereas the first 
question was addressing how the discourse is shaped by determinants, both by 
sustaining or seeking them changed, it is here more directly concerned with struggle 
towards a revolution. As noted the HM speeches pre-eminently contain an overt 
struggle, a struggle over opinions, ideas and perspectives, in other words an ideological 
struggle. The contestation is often stated directly. However the element of covert 
struggle, the struggle of form, will also be addressed. The question of whether the 
discourse is normative or creative in relation to MR, in turn accordingly becomes a 
question of which MR the intended audiences have, and which ideological attachments 
these allude to. It becomes a question of what is considered normative and creative and 
from what perspective this is maintained.  
 
 
 
 
 
 
                                                 
171  Fairclough 1989: 166 
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4. Methodology 
The primary objective of this report is to scrutinize the vocabulary structure of selected 
speeches by using an analytical framework that provides guidelines on conducting 
linguistic analysis. Our main premise is that linguistic structures embedded in a certain 
discourse reveal and reflect conceptions of ideology. To support this premise, and 
serving as an analytical framework, we apply the theories of critical discourse analysis 
by the British linguist Norman Fairclough. As regards to the latter a particular discourse 
might change as the societal stage in which it is conveyed changes and hence we supply 
our primary case study with a historical, social and somewhat cultural and philosophical 
account of the concurrent societal condition, in this case hypothesized as the postmodern 
condition. Thus we will draw on the theories of theoreticians on postmodern thought, 
society and history, assembled in a general account of the postmodern condition. These 
theories are concerned with the social and cultural mode which accordingly is the matter 
of concern for the selected speeches. In the following section an account of the selection 
of theories will be provided. 
 
Elaborately our claim is that the ideology behind the discourse of the Humanist 
Movement has been affected by the socio-cultural changes in the aftermath of increasing 
post-war capitalism. This state of capitalism often called “consumerism”, coupled with 
an unprecedented impact of technology on communication and information forms, 
leading to the disputed discourse of the postmodern condition, is said to be characterized 
by its “incredulity toward metanarratives.” In relation to this incredulity is the critical 
discourse theory of Fairclough who strongly challenges the hegemony of ideology 
through among else presuppositions, classification schemes and “common sense” in 
language use, as stated in following quote: 
 
 “Among the various forms which social struggle may take, it is ideological 
struggle that is of particular concern in the present context because 
ideological struggle pre-eminently takes place in language.”172  
 
In the present political agenda the current debate about the global environmental 
condition can be put into perspective as a discourse that has changed drastically. The 
aftermath of the Cold War’s ending in the late 1980s leaves behind a gigantic arsenal of 
nuclear waste as a result of a comprehensive disarmament. The collapse of communism 
in Europe hence ‘opened the door’ for the post-industrial phenomenon of consumerism 
which then entailed further pollution in the form of an increasing production of 
                                                 
172  Fairclough 1998: 88 
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advertised commodities. Consequently the socio-cultural changes that occurred locally, 
mainly within the European Union, affected the global discourse about environmental 
policy. 
 
4.1. Choice of theories 
Intentionally our focus is directed at a thorough linguistic analysis of constructed 
discourse, thus we will solely apply the methods embedded in Language and Power by 
Norman Fairclough as he is considered one of the profound originators of the CDA 
method found therein. As our analytical framework is mainly based on linguistic 
analysis we chose to apply the three-dimensional analysis model that Fairclough 
provides in his L&P. As it appears in the previous chapter of Critical Discourse 
Analysis, the model implies three stages of analysis. The actual working process and 
why we apply these theories the way we do will be accounted for in the last section of 
this chapter about the method.  
 
As we additionally intend to account for the socio-cultural changes that might have 
affected the discourse of HM, we draw on the theories introduced by the French 
philosopher Jean-Francois Lyotard in The Postmodern Condition: A Report on 
Knowledge where he embraces the discourse of the postmodern thought of the time up 
until 1979 – the year the book was published. The socio-cultural upheavals in the 1960s 
with particular focus on the emerging consumerism as a result of late capitalism 
triggered a fragmentation of especially western social order. Concurrently the Humanist 
Movement was formed, and thus we direct our attention at the relationship between the 
discourse of HM and the social context in which it has been passed on.  
 
4.2. Choice of material 
Although Silo has written several books and speeches, our textual selection actually 
finds reasonable account in the following.  
 
All of the four speeches we chose have been held on the 4th of May in the respective 
years 1969, 1999, 2004 and 2007. They are annual speeches and they are all held at the 
mountain range at Punta de Vacas near Mendoza, Argentina. The similarities in the 
arrangement of the speeches pertain to the framework of our discourse analysis in the 
previous chapter. As the initial speech from 1969 is looked upon as the manifesto of the 
Humanist Movement, encompassing its pivotal discourse, its origin constitutes great 
influence for the wording of the ensuing speeches. Hence the stage is set for our 
framework which then presupposes the content of the 1969 speech as being the basis for 
the following three speeches. As it is stressed in the previous chapter containing the 
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textual analysis, we do pay particular attention to the chronological order of the last 
three speeches, as we presume that the comparison of the discourse embedded in them 
reveals changes in relation to how their respective temporal contexts differ. 
 
Finally the selection of our material complies with a more general criteria, namely that it 
should be textual, so as to comply with our intention of dealing with linguistic 
structures. Further, with our actual problem definition in mind, a detailed textual 
analysis of the speeches is decisive, as we intend to unveil the ideological background of 
the Humanist Movement’s discourse. 
 
The topic of the project was arrived at through a group process. On an early moment in 
the formation of the group, the Humanist Movement was introduced due to interest 
towards researching on how the movement has been presented in the medias. This 
interest was based on one member's interest in investigating mistakes in those 
presentations in order to learn better ways of presenting the movement. That, in turn, 
results from his participation in the movement. 
 
The rest of the group would most probably not even be aware of the existence of 
someone called “Silo”, or the Humanist Movement for that sake, if it were not for that 
member who participates in the movement. Thus out of six members, only one has 
extensive former relations with the texts in question. One another member of the group 
had met some members of the movement before and learned of some of the aspects of 
the movement; others knew practically nothing about it. 
 
The member who participates in the movement, joined it in 1990, left it in 1992, joined 
again in 1997 and has since participated in its activities regularly and in several 
countries. He was personally present in Punta de Vacas when Silo kept the last of the 
four speeches in the beginning of May 2007. It is of importance to the project that the 
member in question also considers Silo as one of his spiritual guides and also as a friend 
on the personal level; and that he has translated all of the speeches (as well as other texts 
by Silo and others from the movement) to his mother tongue, Finnish. This means that 
he has some amount of knowledge about Silo's discourse but he may be partial about it, 
wishing to promote it. However we believe that it is also possible to be self-reflective 
and to reach a less partial point of view, through intentional effort.  
 
4.3. The Method 
In summary, our investigation paradigm is based on applying selected analytical and 
theoretical parts of CDA so as to acquire knowledge of the underpinnings of the 
ideology of HM. However, since this projects’ aim is to hypothesize about the influence 
of postmodernism in relation to revolutionary discourses and their ideologies we apply 
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Lyotard’s theories concerning the postmodern condition - pre-eminently his notions on 
meta-narratives and paralogy. As Lyotard’s theory suggests an incredulity towards meta-
narratives we assess how the HM ideology can be seen as a meta-narrative, and 
correspondingly if there perhaps has been an accommodation of this incredulity by the 
HM. This hypothesized accommodation is examined by comparing and contrasting the 
findings of the analysis made of each of the speeches - to evaluate how and if the use of 
language as a means of persuasion has changed and if this is related to the before 
mentioned postmodern incredulity. 
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5. Analysis 
In this chapter we apply the methods and procedures, described and established in 
previous chapters on the four speeches by Silo. 
 
We will begin with the first speech from 1969, since it was the founding speech of the 
Humanist Movement. Today among the followers of Silo it has become canonized even 
to the extent that in the place where the speech was given there are iron steles where the 
speech is engraved in Spanish, English, Chinese, Arabic, Russian, French, Hindi and 
Hebrew.  
 
We will use this speech as a framework for our analysis of the other three speeches 
respectively from 1999, 2004 and 2007. In relation to the three-dimensional analysis-
model provided by Fairclough we will initially apply the first two stages of the model, 
which is description and interpretation on the 1969 speech. This approach will provide 
us with some essential themes and ideological patterns which will be focused on in 
investigating the other three speeches in the same way afterwards. Subsequently we will 
apply the third dimension of the analysis-model, which is explanation, on all four 
speeches to elucidate the embracing discourse and set the stage for our discussion. 
Firstly however we consider it appropriate to give a short account of our personal 
relation to these texts. 
 
5.1. Description 
 
In the following vocabulary analysis we apply the “mini reference manual” and hence 
initiate an account for the descriptive content of the speeches starting with the 1969 
speech as the manifesto of the entire discourse. An account of how the description 
analysis is undertaken, roughly in what sequence and with which emphasis, is given 
next. By “roughly” we mean that the description analysis is undertaken in a manner that 
serves the analysis of the particular text in question best. This means that we sometimes 
omit some parts of the analysis in favor of others, depending on the sufficiency of what 
gets unveiled, which can in some cases make additional analysis redundant. 
 
Firstly, we look for overwording as this can give a clue to what the text is preoccupied 
with, secondly antonymy, hyponymy, synonymy (also near synonymy) is addressed 
relating to these overwordings. This is ensued by an examination of how they collocate. 
On basis of these considerations, there might already be found hints on which 
classification schemes are drawn upon in the text and which discourse types there might 
be. However to substantiate our claims further concerning the ideological character of 
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the text, we examine for instance (not necessarily in this order) how the text uses 
euphemisms in order to see how the relationship with the intended audience is created, 
and we also dwell on how the text uses metaphors of various sorts to see which 
representations of reality the text prefers.  
 
5.1.1. The Healing of Suffering (1969) 
The full speech can be found in the appendix. The words which we found to be 
especially overworded in this speech are listed here.  
 
Overwording 
 
• Suffering (also “suffer(s)”): 17 instances 
• Violence:    26 instances 
• Desire:    16 instances 
 
Although these overwordings reveal something about the emphasis the author has (he is 
concerned with some troubling state of something), we find it necessary to consider 
some collocations as well. The collocations listed below, are those we find as most 
crucial, in relation to what propositions are put forward by the text as a whole. They help 
to further unveil the perspective of the author. 
 
Collocation 
 
• Inner – violence, faith, meditation, suffering 
• Purify, cruder, elevated, surpass – desires 
• Sick ambitions 
• Long journey 
 
It can be noted from this that the two overwordings; “suffering” and “violence”, come to 
stand in relation to each other through the specification of “inner” which precedes them 
in the text. This reveals one perspective the author has, namely that of some 
psychological (or spiritual) relevance of these words. Moreover, “inner” is also 
collocated with “faith” and “meditation” which are of a positive nature. So a point to 
make here could be that the author, amongst other things, sees “suffering” and 
“violence” to be problems in the psyche or soul of people, which can be dealt with by 
“meditation” and “faith”. Furthermore the way “desire” collocates also reveals a 
preoccupation with the psyche or soul. Again there is something which needs to be 
amended - the “cruder” desires must be “elevated”, “purified” and “surpassed”. At this 
point we might already suggest one classification scheme the author is enacting, namely 
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one we label as “remedy of the psyche or soul”. This classification scheme takes these 
mentioned concepts to be essential in classifying the aspects of the psyche or soul that 
are of importance to deal with and how to remedy problems. Hence it is a division of 
this particular aspect of reality into problems and solutions. We will return to the 
analysis of the remaining three collocations later in the description stage, in relation to 
points made there. 
 
Discourse Type(s) 
There are four discourse types we notice this text to draw upon. First of all the text is 
itself is a discourse type - a speech. “Speech” seen as a form of discourse or genre 
entails a particular set of conventions, norms and codes of practice (see p. x on 
Discourse Types). More specifically however the text draws upon two sub-categories of 
the “speech” discourse type, namely “preaching” and “lecture”. Furthermore the 
discourse type of “the lone messenger” is also present in the text, which can be seen as 
subsumed by the “sermon” discourse type; it can also nevertheless be considered as a 
unique discourse type. Below we argue for how we have come to these inferences and 
how this connects with what we have already noted about collocation and overwording 
in this text and, in turn, how this helps to understand the texts’ ideological groundings. 
This is where the description stage overlaps the interpretation stage. Although some of 
the points concerning discourse types and ideology are already made at this stage, an 
analysis of a more structural character related to ideology is not given until the 
interpretation stage, in relation to both the text and its context(s).  
 
Metaphors 
A large portion of the text is devoted to making a point clear by use of a metaphor. The 
point is that one should rid oneself of desire and this will inevitably also make one lose 
pleasure, but at the same time it will also rid one suffering. The only thing to keep is that 
which is necessary. This is represented in a metaphorical narrative about a man who 
takes a long journey in a cart called “Desire” with two wheels. In the beginning of the 
journey the wheels are called “Pain” and “Pleasure”. The man fills the cart with all sorts 
of adornments (property) which makes the cart heavy and the animal named “Necessity” 
which is pulling the cart very tired. After that, the wheel of “Pain” is talked of as the 
wheel of “Suffering”. We will return to this issue in the interpretation part. He figures 
out a resolution: get rid of the cart and thereby also its wheels, only keep the animal 
which is necessary for a swifter and easier journey. The tale of the journey is also part of 
a metaphor for human transformation through hardship - illustrating that only through 
experience and sacrifice will man prevail and evolve.  
 
This type of metaphorical use, containing some sort of morale, is very often used in sermons. 
Additionally the way the structure is maintained in the text (see x.x Interpretation) hints to the 
discourse type of a “sermon”. Another word which is directly ideologically loaded by per se wording 
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and which supports the hypothesis of the “sermon” discourse type, is that of “commandments”, which 
refers to what man should do to avoid the “false doors”, a metaphor elucidating the problem by 
referring to “false doors” as: “political party or movement” and “drugs”. The “commandments” are: 
“carry peace within you and carry it to others (…) it is necessary to move forward, and it is necessary 
to learn to laugh, and it is necessary to learn to love”. This hints to what is taken to be ideologically 
important in the text. 
 
Another ideologically important wording in this connection is the before listed 
collocation of “sick ambition” and its relation to the above mentioned “cart”, which is 
representing “crude desires” in its many forms. This notion is elaborated further on in 
the next section concerning the interpretation stage. 
 
Classification Scheme(s) 
In addition to the above described classification scheme “remedy of the psyche or soul” 
some classification schemes might also be suggested by the way the text contains 
dichotomies or antonyms. Some are especially noticeable, because they are stated in the 
same section of the text. 
 
“Over the cities (…) where love is followed by hate, where forgiveness is 
followed by revenge; over the cities of the people rich and poor; over the 
immense fields of humanity, a mantle of suffering and sorrow has fallen.” 
 
This is a classification scheme which we could call “life in the cities” implying in our 
opinion, society at large. So there exists a criticism of society, which indicates an 
oppositional ideology to the existing powers. However, the criticism is not directed 
towards any specific target, but instead the metaphor of “a mantle” is used to portray 
people rather as victims of a faceless state of affairs. 
 
Another classification scheme could be labeled as “development over time”, which is 
established not only through the metaphor of the long journey, but also through the 
opening statement: “(…) what you hear today may later be used against him (…)”. Silo 
returns to this scheme as the answer to man’s suffering in his “Commandments” when 
he reminds his audience: “(…) that it is necessary to move forward (…)” 
 
This development over time is not only mentioned in relation to mental suffering but 
also in relation to the overcoming of physical pain: “There is the suffering that occurs 
during illness, which recedes with the advance of science, just as hunger can recede if 
the empire of justice advances.” 
 
Revolutionary Discourses in Postmodernity 
 
  
505
5.1.2. Description of the speeches of 1999, 2004 and 2007 
The 1999 speech can be found in the appendix. 
 
Overwording and collocations 
There is not much overwording in the speech of 1999. In relation to the words that were 
overworded in 1969 – “suffering”, “violence” and “desire” - only the word “violence” 
was at all found in this speech, but it was mentioned nine times. Similarly as in 1969, the 
word is collocated with descriptive words referring to different forms of violence: 
physical, economic, racial, religious, moral and psychological. 
 
Neither in the speech from 2004 is “suffering” or “desire” mentioned. “Violence” is only 
mentioned three times, plus once in the form “violent” and two times in the form “non-
violence”.  The speech from 2004 also includes new positively loaded overwordings. 
“New” appears seven times, “good” six times and “peace” six times. “Fail” or “failure” 
appears five times in the beginning of the speech, but it is not particularly negatively 
loaded, or rather its charge seems to be intentionally weakened. 
 
In 2007, “suffering” appears four times, in relation to a review of the message of 1969. 
In that connection the word “pain” is also mentioned five times (and once later in the 
speech “pain” and once “painful”). However, the word “desire” does not appear. The 
word “violence” is included only once in the form “violence” and even there in 
connection to “repugnance to violence”, and “non-violence” appears two times. 
However, “violent” appears once, in connection to “altered and violent world”. 
“Pilgrim” or “pilgrimage” is included altogether seven times. “Reconciliation” is 
mentioned 13 times and “reconcile” five times. “Reconciliation” collocates with 
“sincere” twice. There also appears related near synonyms “repair” and “restorative”. 
 
Overwording of certain pronouns clearly varies from speech to speech. In 1969, the 
word “you” comes up 61 times (!), but “we” only once, “they” five times and “I” five 
times. In 1999, “I” appears once, “you” only four times and “they” three times, but “we” 
is mentioned 19 times. In 2004 “I” is mentioned ten times,”you” four times, “they” 13 
times and “we” 12 times. In the last speech, there are 13 times “I”, two times “you”, two 
times “they” and 40 times “we”. 
 
Discourse types 
The “sermon” and “lone messenger” discourse types from 1969 are nearly nonexistent in 
the speech from 1999; we can locate it only in a short extract of the speech, towards its 
end, when Silo talks about spirituality. The above calculations of pronouns support this 
notion, since in 1969 the “lone messenger” speaks to “you”, but in 1999 the focus is on 
“us” (“we”, indicating that the movement has established itself). Most of the speech is in 
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the discourse type of “lecturer”, recounting the events since 1969 and summing up the 
proposals of the Humanist Movement. 
 
In 2004, the “sermon” type is returned to. This time the “lone messenger” has 
transformed into a “father figure”: 
 
““Something needs to be done,” is what you hear everywhere. Very well then, 
I will tell you  what must be done, but nothing will come of it because no one 
will listen.” 
 
Some of the “lecturer” is also included in the “father figure” discourse type. But in 
general the style is quite dramatic. Of the four speeches, the pronoun “they” is used 
several times only in this one, referring to those who are “not (...) a good example” - bad 
company for the “children” of the “father figure”. 
 
The 2007 speech is more quiet than the previous speech. The “lecturer” is back, but also 
the “sermon” type is present. Silo even uses the phrase “preached” himself in reference 
to the movement's proposals since 1969. In this 2007 speech some of the undramatic 
“reviewing” type like in 1999 combines with spiritual and psychological jargon. The 
pronoun “we” is used even more frequently than in the 1999 speech, which seems to 
refer to an intention of promoting the unity of the participants. 
 
Metaphors 
In 1999 speech metaphors are not used. In 2004 we find Silo and his friends riding “on 
the wings of a bird named Intent”. This can be compared with the metaphor of the 
animal called Necessity from the 1969 speech. “Necessity” has been replaced with 
“Intent”. This might refer to the elevation of desire: the creature that moved on land, has 
taken off and is flying. 
 
In the 2007 speech the “journey” continues both in the mental and in the physical level. 
Silo and his friends are “physically making this pilgrimage to an unknown landscape 
that will have awakened profound landscapes.” Surprisingly Silo calls the landscape 
“unknown”, though Punta de Vacas is well known to him. Because of this, not only the 
“profound landscapes” are metaphorical, but also the “unknown” one. It would seem 
obvious that he is talking of something mental, but on the other hand he says that they 
are making that journey physically. We will clarify this further in the interpretation 
stage. 
 
Further in the speech he uses the metaphor of “the darkest abyss” - another metaphor 
that talks of a kind of a landscape. We will also talk of that in the interpretation stage. 
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Classification Schemes 
“The remedy of the psyche” scheme manifests itself in the last part of the 1999 speech, 
where “the individual” is described as “thrown into isolation and dizzying confusion, no 
longer finds any way out.” In 1969 reference was to “false doors” which did not lead 
away from violence; here the individual is still lost. The salvation is again found in 
giving a chance to “love” but also to “the meaning of life” and to “friendship”; in 
synthesis, to “all those things that make up the poetry and the greatness of human 
existence”. 
 
Another classification scheme which we found in the 1969 speech and labeled “life in 
the cities” can also be seen here. The different forms of violence that were listed already 
in 1969, are here referred to as “daily practices which have become deeply entrenched in 
every region of the planet.” Further, the same critical stance is underlined with the 
mentioning of an argument “that everything is in the hands of an infinitely powerful and 
violent system, that success belongs to the corrupt and the incompetent”. Lastly in 
connection to the above mentioned “greatness of human existence” a claim is advanced 
that it is something which “that stupid and materialist culture attempts to denigrate, 
dragging everything toward antivalues and disintegration.” 
 
In contrast to 1969, where the metaphor of “a mantle” seemed to portray people as 
victims, in 1999 Silo discourages “acceptance of our condition as subjugated and 
humiliated beings” and instead transform the criticism into “a fundamental stimulus to 
change the state of public affairs.” Afterwards he rebelliously states that “the triumphant 
of today cannot be assured of their victory in the future, because a new spirituality is 
beginning to express itself all over the world.” After that he “announces” that “a new 
civilization (...) is being born: the first planetary civilization in human history.” 
 
The scheme “development over time” is present throughout the speech, which is the 30th 
anniversary speech of The Humanist Movement and starts with the words “My friends, 
here we are again!” In the first paragraph the schemes “life in the cities” and 
“development over time” combine in a statement that the world is “moving in a direction 
opposite to our aspirations”. The first part of the speech is a historical account of the 
developments in society and in the movement during the 30 years since the first speech. 
Towards the end of the speech, almost like a prophecy Silo “announces” the global 
process as something that “will” happen, and “each person will know” whether to 
“accompany” the global transformation he is talking about. Finally he relates this also to 
the scheme of “remedy of the psyche” by claiming that “each person will comprehend 
whether or not they seek a profound renewal in their own life.” 
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The “remedy of the psyche” scheme continues in 2004 when Silo talks of his proposals 
for “each person” for “shaping a coherent life and thus escaping from the contradiction 
that generates violence.” Also here it is presented as something more or less inevitable, 
something that “events themselves will (...) cause”. 
 
The “life in the cities” scheme is quite prominent in the 2004 speech. Whereas in 1969 
the rhetoric referred to the cities, in 2004 “force and injustice reign over the countryside 
and the cities”, leaving no free spaces. Silo lists how “they” do that in different levels: 
international, national, domestic and personal, and then gives proposals for changing the 
state of affairs. 
 
Regarding the “development over time” scheme he affirms what he claimed in 1999, 
that “this final stage of human prehistory” will be surpassed: “(...) nothing will ever be 
the same (...) the dawning of a new day will come.” The journey with the animal called 
“Necessity” is alluded to, now on the planetary level instead of only the existential level: 
“out of necessity it will be understood that the outline of a universal human nation is 
taking shape.” 
 
Promotion of “new generations” is a new theme (related to the scheme “development 
over time”) that is repeated within the 2004 speech. In the earlier speeches “young 
people” were also referred to – in 1969 as “turning to false doors”, namely “drugs”, and 
in 1999 when talking of the history of the movement Silo mentions “courageous young 
people from Chile and Argentina”. We will come back to this in the interpretation stage. 
 
In the description about metaphors we referred to the “bird named Intent”. The flight of 
this bird can be distinguished as a classification scheme: “spiritual liberation”. It is 
closely related to the schemes of “remedy of the psyche” and “development over time”, 
but it refers to experiences and registers that go beyond the things referred to in those 
schemes. The “spiritual liberation” scheme can be found in the 1969 speech, but it 
appears rather under the dominating “remedy of the psyche” scheme. In 1999 “spiritual 
liberation” appears as “a new spirituality (...) that has awakened from its profound 
sleep”. In the end of the 2004 speech Silo begins to talk about “the Sacred”, “the Un-
nameable”, “the Meaning”, “the Profound” and “the certainty of immortality”. 
 
The scheme of “remedy of the psyche” is the dominant scheme of the 2007 speech. 
“Reconciliation” is proposed as the path for healing the internal violence and becomes 
the central issue of the speech. But in terms of the “remedy of the psyche”, Silo also 
mentions shortly going “further in our experiences, not only those of reconciliation but 
also overcoming contradictions, weaknesses and fears.” 
 
Revolutionary Discourses in Postmodernity 
 
  
545
Reconciliation might seem like a very different solution to the “elevation of desire” 
proposed in 1969, but Silo gives his own definition of what reconciliation is. He 
differentiates between “forgiving”, “forgetting” and “reconciliation” and says that 
reconciliation is not about forgiving or forgetting. “(...) to forgive is a more advanced 
step than that of vengeance, (but) it is not so advanced as reconciliation.” The 
reconciliation proposed in this speech is motivated by the remedy of the psyche and “to 
emerge from the circle of resentment” does not necessarily mean that “the other 
reconciles with us.” 
 
We do not find references to the classification scheme “life in the cities” in the 2007 
speech – perhaps Silo gave his criticism in 2004 and had nothing to add to that in 2007. 
The means to overcome physical pain which were stated in 1969, “Justice” and 
“Science”, are mentioned in terms of a review of the message of 1969, whose main point 
is delineated as the distinction between physical pain and mental suffering and the 
corresponding distinction between the means to overcome those. This distinction 
corresponds with the distinction between “remedy of the psyche” and “life in the cities”. 
 
The diversity of the “development over time” is emphasized: the movement “has 
expressed itself in different ways, in different moments and in different parts of the 
world.” But all the diversity is encompassed in the first speech from 1969, which is 
referred to as “the synthesis of a system of thought and action”. But mostly the speech 
refers to personal and interpersonal development rather than societal development. 
 
The “spiritual liberation” scheme is present clearly as the context of “pilgrimage” and it 
is alluded to with the recommendations starting with the words “let us not forget” and 
“let us not leave aside” - all of this also relates to “development over time” and “remedy 
of the psyche”. Instead of “the Un-nameable” and “the Profound” here Silo makes a 
reference to “dancing truths” and “inspirations”. 
 
5.2. Interpretation 
5.2.1.  The Healing of Suffering (1969) 
Situational context  
The situational context of our chosen texts has partly already been explained in the 
chapter called “Silo and his Message”. It may be a good idea to revisit that chapter 
before reading onwards from here, as we will in this chapter take it granted that the 
reader is aware of the facts presented in the chapter about “Silo and his Message”. The 
same applies to the chapter about the situational context of the speeches in 1999, 2004 
and 2007. 
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Regarding the question of what is going on, we might ask, why Silo decided to start a 
movement. In the notes of a meeting with the “school of internal liberation” which he 
was conducting at the time, Silo explains that escapism and a fetishistic attitude towards 
esoteric studies had become very common at that period in time.173 This meant that a 
personal change could best be achieved through action in the world rather than simply 
psychological or spiritual methods. This could be one of the reasons for holding a public 
speech and starting a social movement. 
 
The participants in the event were principally Chilean and Argentinean youth, students 
from colleges and universities in surrounding cities.174 As Barr-Melej's study argues, 
Silo and his followers were considered suspicious by the established institutions of the 
society and by the older generation in general. Additionally, the military dictatorship in 
Argentina was not tolerant towards its critics. Therefore coming to listen to Silo in the 
mountains was an act of rebellion in itself – the threat of becoming subjected to all kinds 
of violence was present. 
 
Among Silo's followers, there were also social roles of orientors (the more experienced 
members) and the oriented ones (the new members). However we are still talking of 
small groups and thus there probably was not much social distance between some kind 
of an inner circle and other participants. Other participants of the event were the 
representatives of the medias. According to the participants some of them came even 
from North America to listen to the 'exotic' Argentinean 'guru'. 
 
Keeping a public speech instead of publishing a written statement, for example, may be 
related to the value of participating in an event. If the interest is to start a movement, the 
obvious thing would be to mobilize people. That only Silo spoke at the event, positioned 
him strongly as a social reference – which he, on the other hand, already was for the 
participants. 
 
Text structure and ‘point’ 
Having this strong social reference and being in a situation where rebellion was at the 
fore supports the hypothesis of the “sermon” discourse type mentioned in the description 
stage. In somewhat the same manner that preachers speak of salvation from some great 
evil, so does Silo. And the particular use of metaphor in this speech is something which 
we in our own MR’s (see the Methodology chapter) as interpreters drew a parallel to 
what is often used as a rhetorical device in preaching. Furthermore the fact that he is the 
only one speaking supports the hypothesis concerning the “lone messenger” discourse 
                                                 
173  “Conferencia: La Escuela y el momento actual” in 
http://www.geocities.com/Athens/Olympus/6837/ob_sillib.html 
174  Barr-Melej 2003: 747 
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type. The “lecture” discourse type might be considered alongside the “sermon” 
discourse type: Silo is giving advice and conveying knowledge about how to rid oneself 
of bad things. The scheme the interpreters draw upon, as we have interpreted it, is not 
only that of a usual speech, but also that of preaching which follows to some extent a 
predictable sequence, in many cases containing: A problem or grave evil, explanation by 
metaphor how this relates to the individual and finally methods of resolution (salvation). 
This is also a typical sequence for a lecture, although without the spiritual element it is 
concerned with conveying knowledge in the form of problem and solution. In relation to 
Silo being a lone messenger, as mentioned, the participants already perceived him to be 
the social reference of the movement. The scheme they predict in their MR is that which 
they expect of Silo, which they relate to what he has said or written in the past. 
 
Intertextual context and presuppositions 
The excerpts from the text given below show two ideologically founded presuppositions. 
 
“High in these mountains, far from the cities and their sick ambitions” 
“There is yet another kind of suffering that does not recede even with the 
advance of science or with the advance of justice” 
 
These notions are given to the ideal reader or hearer, which were pre-eminently young 
rebellious students at that time, but also to people agreeing with these claims more 
generally later in time. In the original context the statements above might have been an 
intertextual reference given to these students; to written or spoken material maintaining 
these ideas which they were, most of them, familiar with. Nevertheless these statements 
might also have been something which there was a great deal of consensus on, a sort of 
common sense, and not specifically intertextual. However, it is not the common sense of 
the dominating ideology, but namely an oppositional one, a rebellion. 
 
Furthermore as was touched upon in description stage; “suffering” refers to something 
“inner” and if this is taken in relation to the statements above, it means that in the point 
of view of the ideal reader or hearer, then there is no relief of this sort of suffering to be 
found within the “city”, or society which it refers to in our opinion by metonymy175. The 
inner workings of “faith” and “meditation” noted before in the description stage are 
something which supersedes that which can be found within both science and justice. 
 
                                                 
175  “a thing used or regarded as a substitute for or symbol of something else.” 
dictionary.oed.com (Oxford English Dictionary, 23.5.2007) 
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5.2.2. Interpretation of the speeches 1999, 2004 and 2007 
Situational context 1999-2007 
The speech of 1999 was given at the 30th anniversary of The Humanist Movement. At 
that moment the movement was in a campaign of fast growth. In 1997 Silo had launched 
the “Campaign for year 2000” which said: “it is necessary to make the structure of the 
Movement grow to hundreds of thousands (…)historical objective for the Movement for 
the year 2000 (…)If we do not do it, then we better just go fishing...”176 
 
“We want to be a social force on the move that has to be taken into account 
during the new millennium. That is why we say: THE 8TH OF MAY OF 1999. 
The thirty-year celebration of the Humanist Movement. There we will know if 
we have been able to configure a structural force sufficiently powerful to give 
a signal to the world, to cause people to listen, and within the dangerous dis-
equilibrium and the growing violence, be able to orient change in a direction 
favorable to the human being.”177 
 
The member structure of the movement had consisted of 31320 members in 1987, but in 
1994 it was down to 4314. The amount of members was partly determined by the 
interest of the people in the surroundings towards participation, but it was also subject to 
internal regulation through changing the amount of membership fee and other 
conditions. In 1997 the process of the movement was entering a new stage and the 
amount of members was already more than 20000. However, the call for integrating 
hundreds of thousands into the member structure, was not fulfilled by the year 2000, as 
in December 1999 the member registry consisted of only 55323 members.178 Listening 
to the speech of 1999, many of the members of the movement may have interpreted the 
words of Silo “we have failed” in this context. But besides the failure in quantity, 
according to testimonies heard personally by the participant of our group who belongs to 
the movement, many interpreted and felt this “failure” as failure in quality, and not only 
as members of the movement, but in various spheres of life. 
 
Continuing on the numerical statistics, the situation during the speech of 2004 was 
different. The hard work put into trying to become hundreds of thousands, the impact of 
re-evaluations and internal changes in the movement, with Silo leaving the coordinating 
                                                 
176  “THE PROJECT OF THE HUMANIST MOVEMENT FOR THE YEAR 2000”, in 
http://www.active-nonviolence.org/Mh2000.doc (uploaded 23.5.2007) 
177  Ibid. 
178  statistic information of the Humanist Movement, by the General Assembly of the 
Humanist Movement, in http://www.active-nonviolence.org/total.xls (uploaded 23.5.2007) 
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post of the movement and the beginning of the decentralization process of the member 
structure, along with an increasingly global focus had resulted in the member structure – 
or at least the member registry – growing to include almost one million members. And 
in 2007, according to the semestral datas published by the General Assembly, the 
member structure included 1,5 millions of members.179 
 
Another important change in the situational context during the years 1999-2007 is the 
beginning of the Communities, Halls and Parks of Silo's Message. As explained in the 
chapter “Silo and his Message”, Silo published a little booklet called “The Message of 
Silo”180 in 2002 and with it launched the spiritual Community of The Message. Part of 
the project of “the Messengers” has been the establishment of centers for group 
meditation ceremonies, study and other related social activities; these they call “Parks”. 
Each Park has certain elements which reproduce some aesthetic elements which also 
appear in different religions of the world - including the gate through which people enter 
the Park, a fountain, a meditation hall and a monolith. Besides those basic elements the 
parks have other buildings, such as the “Center of Studies” in Punta de Vacas. 
 
This kind of physical constructions began with the 30 years anniversary monolith in 
Punta de Vacas in 1999. In 2004, Punta de Vacas was physically almost similar to 1999 
- the new element of that occasion was the little fountain. But in 2006 Silo made an 
appeal to all his friends around the world to contribute financially for building a 
‘spiritual center’ in Punta de Vacas and from there the construction of the Park of Punta 
de Vacas began. The event in 2007 was the inauguration of that Park, whose status as a 
sacred place for the friends of Silo, as their ‘spiritual womb’, was at the same time 
emphasized by entering into the discourse about “pilgrimage”. 
 
Text structure and 'point' 
In 1969 Silo was a young visionary with a small local following, but in 1999-2007 he 
has established a large international following. In 1999 Silo appears as the founder of 
the Humanist Movement, which is a social and political, movement – because of that 
social context, it is not surprising that the “lone messenger” and “sermon” discourse 
types are less present in that speech. In 2004, the social context has changed, and the 
“sermon” is again taken. The role of a spiritual rather than a social 'authority', as well as 
‘giving birth’ to the Humanist Movement as an entity that is independent of its founder, 
leads to the combination of “sermon” and “father figure”. In 2007, the spiritual authority 
is actively recognised by the participants, many of whom have participated financially or 
                                                 
179  semestral statistics of the Humanist Movement, by the General Assembly of the 
Humanist Movement, in http://www.active-nonviolence.org/paisesdic2006.html (uploaded 23.5.2007) 
180 http://www.silo.net contains the Message in different languages. (checked 22.5.2007) 
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physically in the construction of the ‘holy place’, the Park. Thus the spiritual authority 
of Silo has become more of an assumption that does not need to be underlined. 
 
The speech of 1999 has three parts: the first two parts give an overview of what the 
Humanist Movement is and what it proposes, by first summing up the history of the 
movement and secondly its proposals. In the last part of the speech he “declares” their 
failure, but ends with an optimistic future perspective. The speech also underlines the 
issue of “participation” in society, thus sharply contrasting with the speech of 1969, 
which takes distance from the society. 
 
The last part of the 1999 speech continues in the first part of the 2004 speech, where 
both the disregard for temporary failure and the optimistic view is reconfirmed and 
further affirmed. After that comes a critique of the contemporary society and proposals 
for change. Lastly Silo continues the affirmation of optimism and encourages the 
listeners to continue his work – especially those from the new generations. We also 
distinguish in the optimistic passages a discourse that goes beyond mere optimism and 
states beliefs related to spirituality. 
 
The 2007 speech begins with a short sum-up of the history and the aim of Silo and his 
“close friends”. Then he addresses the present situation, where they have made their 
“pilgrimage” to Punta de Vacas. The big theme of the speech though is reconciliation – a 
new paradigm. Lastly Silo returns to the theme of pilgrimage and guides his followers 
on that journey. The point of the speech is the new direction, where reconciliation is 
differentiated from forgiving and forgetting. 
 
Intertextual context and presuppositions from the 1999, 2004 and 2007 speeches 
Our selection and examination of presuppositions is based on the ideological importance 
and acceptance of what we consider to be the intended audience or the ideal reader.  
 
In the 1999 speech the quote: “this movement (...) rejects all forms of violence” is an 
example of an intertextual reference as the theme of non-violence is at the core of the 
movement’s discourse and identity and is repeated in almost all it’s texts, and can be 
expected to be shared and understood by all members of the movement. We see this 
notion of rejecting violence in all its forms to be something very ideologically pervasive, 
in this speech as well as the others. Furthermore, it is also given here because it pertains 
to many of the other presuppositions we focus on in our analysis. In another central 
presupposition in the speech Silo states that: 
 
“Personal relationships, which today have deteriorated to such an extreme 
degree, reveal the growth of a callous violence in which the importance of you 
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and the solidarity of we are fast disappearing, and from which the individual, 
thrown into isolation and dizzying confusion, no longer finds any way out.” 
 
This is a presupposition confirming an ideological opposition to the ‘established society’ 
which can be perceived more clearly a little further in the speech, where society is 
referred to as: “(...) that stupid and small materialist culture attempts to denigrate, 
dragging everything toward antivalues and disintegration.” 
 
Hence the ideal reader, who is in accordance with these assumptions, is in agreement 
with this “interpretation” of society and thereby also supports an ideology in opposition 
to society. In this context, that would mean an ideology comprising, for instance 
solidarity amongst people, the importance of the individual and its freedom from 
isolation. Furthermore the ideal reader is someone who believes in sustaining values and 
is against materialism. Already this hints to various political left-wing contra right-wing 
ideological dichotomies, which the reader (ideal or not) has to relate to in his MR. These 
considerations are addressed more extensively in the explanation section. 
 
In the 2004 speech there is intertextuality which evokes images of what we interpret to 
be the Iraq war. This should be seen in the context that this speech is from 
approximately one year after the invasion of Iraq in that is March 2003: “(…) when 
finally they send their children to invade, to kill, and to die in distant lands.” This brings 
the issue of non-violence back on the agenda and the presupposition that the listener is 
against this war and the legitimacy of it.  
 
“Peace will not come about by manipulating words nor by censuring genuine 
protests against all abuses and all atrocities perpetrated against the human 
being.”  
 
This presupposition implies, by our interpretation, that the reason for going to war was 
obscured by manipulating facts. 
 
A correlating ideological tangent can be noticed in the opposition to the “myth” of the 
survival of the fittest: “Peace will not be achieved from a zoological vision of life that 
promotes the struggle for survival, the struggle for the domination by the fittest. That 
myth will not work.” 
 
Relating to the more spiritually based ideology, the following presupposition states how 
what is “bad”, referring to amongst other things the already mentioned war, can be 
amended: 
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“Finally, my friends, I want to share with all of you this profound certainty that 
says: “The Sacred is within us and nothing bad can happen in this profound 
search for the Un-nameable.”” 
 
In the same tone Silo continues by saying:  
 
“Friends, I would like to transmit the certainty of immortality. But, how could 
what is mortal generate something immortal? Perhaps we should rather ask 
ourselves, how is it possible for the immortal to generate the illusion of 
mortality” 
 
These presuppositions are highly intertextual as they resonate both the spirituality of the 
speech of 1969 and the spirit of religious texts in general. 
 
A prominent presupposition in the 2007 speech is found in the way the concept 
reconciliation is construed: 
 
“To forgive means that one of the parties is placed in a superior moral 
position and the other party humbles themselves before the one who forgives. 
And while it is clear that to forgive is a more advanced step than that of 
vengeance it is not so advanced as reconciliation.” 
 
This might be perceived by someone outside the movement as a somewhat controversial 
statement and could even be considered outright provocative from a religious point of 
view – e.g. from a Christian point of view where forgiveness is regarded as a great 
virtue. 
 
Furthermore reconciliation is paralleled with the core concept of the Humanist 
Movement, i.e. non-violence “because both require great comprehension and the 
formation of a physical repugnance to violence.” In ideological terms this means that 
one should stay true to one’s convictions while still not tolerating violence. 
 
Regarding intertextuality, in the 2007 speech there are other references to Silo's earlier 
works and some of them seem to suggest that the speech is especially directed towards 
people who know those works beforehand. The theme of reconciliation itself is well 
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known although the distinction between reconciliation, forgiving and forgetting seems to 
be new. 
 
In terms of spirituality, the use of the concept of “landscape” is of interest here. The 
passage from the 2007 speech reads “(...) surely we have achieved many other advances 
by physically making this pilgrimage to an unknown landscape that will have awakened 
profound landscapes.” However, Punta de Vacas was not an unknown place for Silo in 
2007. How should we then interpret this? 
 
In 1988 Silo published a book called Internal Landscape, where he distinguishes 
between “the external landscape” and “the internal landscape”: 
 
“External landscape is what we perceive of things, while internal landscape is 
what we sift from them through the sieve of our internal world. These 
landscapes are one and constitute our indissoluble vision of reality.”181 
 
Thus it seems that what is “unknown” or “profound” in the “landscapes” is the 
memories and aspirations of the participants - “the sieve of our internal world”. 
However, this interpretation cannot be completely correct because Silo talks of 
“physically making this pilgrimage”. Possibly this is then a reference to the religiously 
motivated mind which seeks the fusion of the internal and the external “landscapes”. 
 
Another “landscape” which appears in the speech is “the darkest abyss”. This metaphor 
refers to mental suffering. 
 
5.3. Explanation 
We have divided the explanation stage to two parts: “Form” and “Content”. In this 
project we are working with two dimensions: History and Culture, and Text and Sign. 
The explanation from the point of view of “form” takes as its starting point the Text and 
Sign dimension, whereas the explanation from the point of view of “content” takes as its 
starting point the History and Culture dimension. 
 
5.3.1. Form 
In relation to how the discourse of HM has changed in accordance to changes in society 
at large in the past four decades, which be said to the changes accompanying the 
alterations of the postmodern mode, various sorts of questions start to emerge. First of 
                                                 
181  Silo 2003: 43-44 
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all the speeches have the general purpose of conveying messages of contestations of 
different kinds, relating to controversial issues in the world. Furthermore the way these 
contestations are put forth reflects what the contemporary listener requires of a 
rebellious message for it to be considered legitimate. So the way the speeches maintain 
their rhetoric is a reflection of the audience and their MR, which in turn is a reflection of 
society, as mentioned in Silo's speech from 2004: “(…) continue on in our attempt to 
change things and to change ourselves.” 
 
Here Silo explicitly states it himself that the movement should attempt to change in 
accord with the general changes, which we have rendered some of in the description and 
interpretation stage. However what is more interesting in relation to how the postmodern 
is reflected in the speeches is the way the overall structure and rhetoric has changed. 
Still, changes in HM discourse is not only interesting in relation to ideological struggles 
in society, but also and maybe even more so, it is interesting to look at how HM is 
promoting itself to the general listener, to make him or her concur with the message, and 
how that also changes.  
 
One immediately noticeable difference in how the newer speeches address the listener 
and how the speech from 1969 does, is the use of the pronouns. The first speech 
addressed the listener directly by the “I” much more than the newer speeches which use 
“we” and “they” more. Of course, this might only come from the fact that the 
membership number has increased and the activity become more comprehensive. 
However an alternative explanation of it could be that in the 1960s, this way of 
conveying a message, addressing the listener in this direct sense was more usual, while it 
in a more recent context needs a different rhetoric. This is just a hypothesis, however if 
it holds water, it could also be suggested that the message in the speech of 1969 is more 
evidently a metanarrative in the listeners minds than the newer speeches, because the 
speaker, the “I”, is telling of some great truth, while in the “we” and “they” it is 
conveyed as incorporating more complicated relations between various people in 
society, and thus the metanarrative is not as clear, making it to a lesser degree 
incredulous. A hypothesis could then also be that this shift from the “I” to the “we” and 
“he” is an adjustment to the changed postmodern mode - a rhetorical alteration that 
serves the promotion of the HM message better. 
 
Another related difference in the rhetoric of the speeches is the way they address 
problems and solutions and how they in that connection address the society and the 
individual. Presuppositions can be seen as an important cue of the societal and cultural 
mode which the discourse is produced in, because it reveals how means of persuasion 
that seek affirmation by the listeners is upheld. Furthermore an investigation of these 
presuppositions gives hints to how persuasion changes and therefore how it has been 
adjusted.   
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In the 1969 speech there are presuppositions of suffering in the psyche or soul and also 
the body, which implies the individual, while society is only concisely referred to as “the 
cities”. The other more recent speeches contain more elaborated but maybe not as 
psychologically profound presuppositions, as the one maintained in the 1969 speech. In 
the 1969 speech there is a plea to the individual to remedy her or his soul or psyche, 
which can be said to be a very personal and intimate demand. In the newer speeches the 
plea is not in the same manner intimate and personal, but more interpersonal, societal 
and general – although the speech of 2007 turns to the individual again. Again this can 
come from the expansion of the HM. Alternatively however it could suggest that the 
more postmodern listener is more demanding of persuasive discourses, they have to be 
better argued for and contain more tangible elements in their rhetoric. Again this can be 
hypothesized as being caused by incredulity toward metanarratives, granting only that 
which is diverse and thorough in its argumentation, not accepting generalized assertions 
which promote themselves as overarching recipes for conduct, or in other words 
metanarratives. 
 
5.3.2. Content 
The speech from 1969 denounces different forms of violence, but focuses on the remedy 
of the soul. It proposes the healing of the suffering of the mind as the principal remedy 
for the violence in the world. It states that politics cannot solve the problem of violence. 
On the other hand, in 2004 Silo directly proposes political solutions. Let us consider this 
contrast in relation to the proposal of revolution that the Humanist Movement supports. 
 
The revolution, to which the Humanist Movement aspires, is a revolution through and 
for non-violence. Non-violent resistance to violence means persuasion instead of forcing 
– intelligence and coherence in action. “The Message of Silo” contains a ceremony 
called “Recognition”, which is a kind of a 'siloist' creed. It includes the line: “We aspire 
to forgive, to reconcile, and to persuade.” Furthermore, in “Inner Look”, the first book 
published by Silo and included in The Message of Silo, “The Principles” for action are 
listed and one of them reads: “Do not oppose a great force. Retreat until it weakens, then 
advance with resolution.” 
 
In 1969 Silo and the small group of his followers were threatened and suppressed by a 
dictatorship. It would then seem a diplomatic choice to relate the theme of violence 
rather to mental suffering. In 2004, on the contrary, the left wing was gaining power all 
over Latin America. Worldwide, the militarist and neoliberalist policies of the United 
States government faced widespread protests. The references to invasion of far away 
lands and to the death penalty were most likely meant and interpreted as direct criticisms 
toward George W. Bush and his government. 
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Where in 2004 the left wing was gaining power in Latin America, in 2007 certain 
tendencies already seem more established: besides Venezuela and Cuba, now also 
Bolivia and Ecuador have socialistic governments. Besides that, the relation of the 
Humanist Movement to all of those governments has been established more or less 
formally as a friendly relation. The closest relation is with the Bolivian government.182 
 
This more positive relation towards societal institutions is also notable in the mentioning 
of the United Nations in a positive light in both 1999 and 2004 speech. World revolution 
needs worldwide stages. 
 
The question then arises: Does the Humanist Movement support the modern 
metanarrative project rather than the postmodern paralogy? In Lyotard's terms, the 
Humanist Movement would not qualify as postmodern, because it believes in the self-
liberation of humanity and in the development of knowledge instead of only the creative 
renewal of knowledge. But on the other hand the movement makes the distinction 
between the overcoming of physical pain and the overcoming of mental suffering, and 
refuses to believe that the progress of science and justice would liberate humanity from 
all of its troubles. The speech on The Healing of Suffering claims explicitly that the 
violence in the world cannot be overcome without means which are not rational – the 
spiritual. 
 
In other words, it is the spirituality in the discourses of Silo, which distinguishes them 
from both modernism and postmodernism. It does entail a kind of metanarrative, related 
to overcoming violent desires and achieving a reconciliation with oneself and others, 
and also changing the society to become human-centered, but on the other hand that 
metanarrative has some aspects which remind of the concept of paralogy; aspects of 
open-endedness, such as the following: 
 
“(...) it recognizes personal and cultural diversity, and therefore affirms the 
characteristics of all peoples and cultures, condemning all discrimination based on 
economic, racial, ethnic, and cultural differences. Fourth, it encourages any tendency 
that develops knowledge beyond the limitations imposed on thought by prejudices 
accepted as absolute or immutable truths. Fifth: it affirms the freedom of ideas and 
beliefs.” 
 
                                                 
182  See the website of the Latin American spokesperson of the Humanist Movement, Tomás Hirsch: 
http://www.tomashirsch.org (checked 23.5.2007) Recent news which indicates the ideological similarity between the 
Bolivian government and the Humanist Movement are several but one of the most recent articles in English can be found 
here: http://www.cantonrep.com/index.php?ID=355974&Category=24&subCategoryID= (checked 23.5.2007) 
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It is an ideology which associates open-endedness as the essential characteristic of the 
human being. This is combined with spirituality in the assertion of immortality. But 
from that situation the ideology of the Humanist Movement takes one step further and 
extends that open-endedness into a freedom of creating new or transforming existing 
long term plans, projects and institutions. 
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6. Conclusion 
In relation to whether the changes in form and content of the speeches of Silo in Punta 
de Vacas have come about the way they have, is an adjustment to the postmodern mode; 
or more specifically, if the original meta-narrative in the speech of 1969 is still to be 
found in later speeches, has been both confirmed and disconfirmed in this project. The 
problem with assessing whether change in form and content of the speeches in question 
has come about mainly by the corresponding postmodern change, resides in the fact that 
the Humanist Movement has also at the same time grown and changed its scope, 
although maybe not its ideological basis. However what this project has been able to 
suggest is that there have been some changes, to the discourses by the Humanist 
Movement which could as well have arisen because of the effects of postmodernism.  
 
Answering the question whether the Humanist Movement’s ideological proposal is a 
meta-narrative in Lyotard’s sense, has been problematic, because there is also the 
possibility that the Humanist Movement’s meta-narrative entails paralogy. So it can be 
suggested that, yes there is a meta-narrative alive in the Humanist Movement discourse, 
but that it allows for the paralogy which Lyotards mentions; making it an unprecedented 
form of meta-narrative. Still, as the Humanist Movement is not containing an ideology 
which is pervasive in the world, certainty of this can not be reached. In such a scenario it 
could namely be noticed whether it could really sustain paralogy or if the element of 
terror would go against it. 
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7. Abstract 
This project investigates the development of the discourse of the Humanist Movement 
on revolution and relates it to the theories of the postmodern. It examines four central 
speeches by Silo, the founder of the Humanist Movement, all given at Punta de Vacas, 
near the border between Argentina and Chile, over a period of 40 years. The methods 
applied on the speeches are based on the theory of Critical Discourse Analysis 
developed by Norman Fairclough. The examination of the theme of non-violent 
revolution contained within the discourse of the Humanist Movement is related to the 
ideas of the postmodern with a focus on the concept of incredulity towards 
metanarratives as expressed by Jean-Francois Lyotard and David Lyon. 
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8. Danish Summary 
Dette projekt undersøger udviklingen af diskursen i den Humanistiske Bevægelse 
vedrørende revolution og relaterer den til postmoderne teorier. Det undersøger fire 
centrale taler af Silo, stifteren af den Humanistiske Bevægelse, alle holdt i Punta de 
Vacas, nær grænsen mellem Argentina og Chile, over en periode på 40 år. Metoderne 
anvendt i analysen af talerne er baseret på teorien om Kritisk Diskurs Analyse udviklet 
af Norman Fairclough. Undersøgelsen af temaet om ikke-voldelig revolution indeholdt i 
den Humanistiske Bevægelses diskurs er relateret til postmoderne ideer med fokus på 
konceptet om mistro til metanarrativer formuleret af Jean-Francois Lyotard og David 
Lyon. 
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9. Group Process Description 
The process that resulted in this report has been characterized by mainly two factors. 
The first of these factors is related to the complexity of the problem researched – the 
discussions of theories, materials and overall approach to the core interests of revolution 
and postmodernity have taken up a vast amount of time and were only fully crystallized 
into the final approach at a late stage of the process. Secondly this has meant that the 
main bulk of the work task, especially the analysis, was undertaken at an even later 
stage. This resulted in a very intense and somewhat stressful, however not forced, 
completion of the project report.  
 
During the semester the group met challenges consisting of various degrees of member 
participation of both physical and intellectual nature. The report is however a product of 
a successful, to a large degree even and mostly conflict free group process. It has been 
an academic and social challenge that has rewarded all participants. 
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11. Appendix 
11.1. The Healing of Suffering  
Punta de Vacas, Argentina May 4th, 1969 
 
If you have come to listen to a man who it is thought transmits wisdom, you have 
mistaken your way, for true wisdom is not communicated through books or speeches—
true wisdom is found in the depths of your consciousness, just as true love is found in 
the depths of your heart. If you have come at the urging of slanderers and hypocrites to 
listen to this man so that what you hear today may later be used against him, you have 
mistaken your way, because this man has not come here to ask anything of you or to use 
you, because he does not need you. 
 
You are listening to a man who does not know the laws that rule the Universe, who is 
not privy to the laws of History, who is ignorant of the relationships that govern the 
peoples of the world. High in these mountains, far from the cities and their sick 
ambitions, this man addresses himself to your conscience. Over the cities, where each 
day is a struggle, a hope cut short by death, where love is followed by hate, where 
forgiveness is followed by revenge; over the cities of the people rich and poor; over the 
immense fields of humanity, a mantle of suffering and sorrow has fallen. You suffer 
when pain bites your body. You suffer when hunger seizes your body. But you suffer 
not only from your body’s immediate pain and hunger—you also suffer from the 
consequences of the diseases that afflict it.  
 
We must distinguish between two types of suffering. There is the suffering that occurs 
during illness and that recedes with the advance of science, just as hunger can recede if 
the empire of justice advances. There is also the suffering that does not depend on the 
sickness of your body but yet derives from that sickness: If you are disabled, if you 
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cannot see, if you cannot hear, you suffer. But though such suffering derives from your 
body, or from the diseases of your body, that suffering is of your mind. 
 
There is yet another kind of suffering that does not recede even with the advance of 
science or with the advance of justice. This type of suffering, which belongs strictly to 
your mind, retreats before faith, before joy in life, before love. You must understand that 
this suffering is always rooted in the violence that exists in your own consciousness. 
You suffer because you fear losing what you have, or because of what you have already 
lost, or because of what you desperately long to reach. You suffer because of what you 
lack, or because you fear in general.  
 
These, then, are the great enemies of humanity: fear of sickness, fear of poverty, fear of 
death, fear of loneliness. All these forms of suffering pertain to your mind, and all of 
them reveal your inner violence, the violence that is in your mind. Notice how that 
violence always stems from desire. The more violent a person is, the more gross that 
person’s desires.  
 
I would like to tell you a story that took place long ago.  
 
There was once a traveler who had to undertake a long journey. He yoked his animal to 
a cart and began the journey to his faraway destination, a journey he had to complete 
within a certain length of time. He called the animal Necessity and the cart Desire; one 
wheel of the cart he called Pleasure, and the other he called Pain. Our traveler turned his 
cart sometimes to the right and sometimes to the left, yet he never ceased moving toward 
his destiny. The faster the cart traveled, the faster turned the wheels of Pleasure and 
Pain, carrying as they did the cart of Desire and connected as they were by the same 
axle. But the journey was very long, and after a time our traveler grew bored. So he 
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decided to decorate his cart, and he began to adorn it with all manner of beautiful things. 
But the more he embellished the cart of Desire with these ornaments, the heavier 
became the load for Necessity to pull. On the curves and steep hills of the road, the poor 
animal grew too exhausted to pull the cart of Desire. And where the road was soft, the 
wheels of Pleasure and Suffering became mired in the earth.  
 
One day, because the road was long and he was still very far from his destination, our 
traveler grew desperate. That night he decided to meditate on the problem, and in the 
midst of his meditation he heard the neighing of his old friend, Necessity. 
Comprehending the message, he arose very early the next morning and began to lighten 
the cart of its burden, stripping it of all its fine adornments. Then he set off once more 
toward his destination, with the animal Necessity pulling the cart at a brisk trot. Still, our 
traveler had already lost much time—time that was now irrecoverable. The next night he 
sat down again to meditate, and he realized, thanks to another message from his old 
friend, that now he had to undertake a task that was doubly difficult because it involved 
his letting go. At daybreak he sacrificed the cart of Desire. It is true that when he did so 
he lost the wheel of Pleasure, but then he also lost the wheel of Suffering. And so, 
abandoning the cart of Desire, he mounted the animal called Necessity and galloped on 
its back across the green fields until he reached his destiny.  
 
See how desire can trap you. But notice that there are desires of different qualities. 
There are cruder desires, and there are more elevated desires. Elevate desire, purify 
desire, surpass desire! In doing so, surely you will have to sacrifice the wheel of 
Pleasure—but you will also become free of the wheel of Suffering.  
 
Spurred by desire, the violence in a person does not simply remain like a sickness in the 
consciousness of that person—it acts in the world of other people and is exercised upon 
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them. And do not think that when I talk of violence I am speaking only about the armed 
act of war, where some men destroy others. That is only one form of physical violence.  
 
There is also economic violence. Economic violence is the violence through which you 
exploit other people; economic violence occurs when you steal from another, when you 
are no longer a brother or sister to others but a bird of prey feeding upon them.  
 
There is also racial violence. Or do you think that you are not being violent when you 
persecute someone because that person is not of your own race? Do you think that you 
are not engaging in violence when you malign that person for being of a race different 
from your own?  
 
And there is religious violence: Do you think that you are not engaging in violence when 
you refuse work to, close your doors to, or dismiss a person, because that person does 
not share your religious beliefs? Do you believe that it is not violence when you use 
words of hate to build walls around other people, excluding them from your society, 
because they do not share your religious beliefs—isolating them within their families, 
segregating them and their loved ones, because they do not share your religion?  
 
There are other forms of violence that are imposed by the Philistine morality. You wish 
to impose your way of life upon another; you wish to impose your vocation upon 
another. But who has told you that you are an example that must be followed? Who has 
told you that you can impose a way of life because it pleases you? What makes your 
way of life a model, a pattern that you have the right to impose on others? This is 
another form of violence.  
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Only inner faith and inner meditation can end the violence in you, in others, and in the 
world around you. All the other doors are false and do not lead away from this violence. 
This world is on the verge of exploding with no way to end the violence! Do not choose 
false doors. There are no politics that can solve this mad urge for violence. There is no 
political party or movement on the planet that can end the violence. Do not choose false 
doors that promise to lead away from the violence in the world . . . I have heard that all 
over the world young people are turning to false doors to try to escape the violence and 
inner suffering. They turn to drugs as a solution. Do not choose false doors to try to end 
the violence.  
 
My brother, my sister—keep these simple commandments, as simple as these rocks, this 
snow, and this sun that bless us. Carry peace within you, and carry it to others. My 
brother, my sister—if you look back in history, you will see the human being bearing the 
face of suffering. Remember, even as you gaze at that suffering face, that it is necessary 
to move forward, and it is necessary to learn to laugh, and it is necessary to learn to love. 
 
To you, my brother and sister, I cast this hope—this hope of joy, this hope of love—so 
that you elevate your heart and elevate your spirit, and so that you do not forget to 
elevate your body. 
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11.2. Commemoration of the 30th Anniversary of the 
Humanist Movement 
 
Punta de Vacas, Argentina, May 4, 1999   
 
My friends, here we are again! Here we are together in this celebration, some of us the 
same friends present since the very beginning of our project, along with others who have 
joined us more recently in this difficult task of humanizing a world which, moving in a 
direction opposite to our aspirations, is becoming more dehumanized with each passing 
day.  
 
First, out of consideration for those present who may lack sufficient information about 
our works and ideas, we believe it only fair to develop some points which, though 
greatly oversimplified, can give them an overview of the events that gave origin to this 
current of thought and action, which was expressed publicly for the first time in this 
same desolate spot, exactly thirty years ago today. 
 
It was during the decade of the sixties. The barbarism of the second world war having 
long since passed, in some parts of the world a great process of economic reconstruction 
and social reorganization was underway.... Yet military conflicts continued, hunger and 
inequality spread across vast latitudes, and humanity’s capacity for mass destruction 
grew unchecked. The world had become polarized between two blocs, with each side 
preaching the doctrine that the arms race was a vital deterrent to the aggression of its 
opponent.... Thus the globe was divided between ideologies, both of which were in a 
position to act as instruments of domination – but neither of which was in a condition to 
understand the historical moment in which they found themselves, much less to 
understand the process toward which events were carrying them. The crisis of 
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civilization which began in those years was not an original or new phenomenon, 
however, it was simply the continuation and exacerbation of the same factors that had 
contributed to generating those previous monstrosities and global catastrophes. It was in 
that climate of general malaise that the phenomena of the youth movement of the sixties 
erupted. And in the midst of this a small group arose in these latitudes and began to 
spread to other places that were increasingly distant.  
 
This was a group which could not express itself freely where it began, because by this 
time dictatorships had already begun to appear. When the militant activity of this 
group’s members brought them to the need to communicate their proposals to more 
numerous groups of people, a conflict was unleashed which eventually led to the 
imprisonment and deportation of so many young people, whom we would like to 
remember on this occasion – courageous young people from Chile and Argentina who 
carried forward this emerging movement in exile. We also wish to remember in a special 
way the first members in Spain, Italy, and the U.S. who welcomed with a spirit of 
solidarity the exiles of those times. Many of these old friends, united by so many shared 
experiences, are here with us today... to all of them, our warmest greetings. 
 
But let’s go on with our story. By the 70s an organization known as The Community for 
Human Development had begun to form... this was a social and cultural group which, 
with the passing of the years would come to be recognized by the United Nations. 
During those years, more precise doctrinary parameters were defined and the 
characteristics of this new type of movement were established so that it could no longer 
be confused with the spontaneous kinds of groups that had already entered a situation of 
decline and disintegration. Starting with The Community for Human Development 
(whose logo is a triangle within a circle), a wide range of cultural clubs, neighborhood 
associations, and base organizations began to appear. In this way the Humanist 
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Movement gradually took shape, until today it continues to spread through numerous 
expressions ranging from literacy campaigns in the Caribbean and Africa to public 
health initiatives in which doctors, paramedics, and volunteers work under serious 
limitations but with great spirit in various parts of the world. This Humanist Movement, 
which is so diversified in its social and cultural activities, has also given rise to political 
parties which began to form in the 80s. By the 90s, this movement had attained full 
conceptual maturity, defining itself as Universalist Humanism or New Humanism, and 
differentiating itself clearly from the old humanisms, with which it has neither organic 
nor ideological relationships. In this year, 1999, the movement is preparing to carry out 
a complete evaluation of everything that has been done from its first steps, with the 
intention of defining its strategy for the century to come. 
 
To complete our picture, we can say that what ultimately defines this movement is not a 
certain political action, or social action, or cultural activity – it is a set of ideas and a 
style of behavior. In simplest form, we can express the most general proposals of this 
movement by saying that first, it advocates placing the human being as the central value 
and concern, with nothing above the human being and no human being above any other. 
Secondly, this movement affirms the equality of all people, and therefore works to go 
beyond the mere formality of equal rights before the law, to advance toward a world in 
which there is true equality of opportunity for all. Thirdly, it recognizes personal and 
cultural diversity, and therefore affirms the characteristics of all peoples and cultures, 
condemning all discrimination based on economic, racial, ethnic, and cultural 
differences. Fourth, it encourages any tendency that develops knowledge beyond the 
limitations imposed on thought by prejudices accepted as absolute or immutable truths. 
Fifth: it affirms the freedom of ideas and beliefs. And finally, it rejects all forms of 
violence, understanding that physical violence is not the only such expression, but that 
in addition, economic violence, racial violence, religious violence, as well as moral and 
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psychological violence, are daily practices which have become deeply entrenched in 
every region of the planet. 
 
These proposals – considering the human being as the central value, affirming equality 
of opportunities for all, recognizing diversity and opposing all discrimination, promoting 
freedom of thought, and struggling against violence in all its forms – characterize our 
thought and our action in their most general aspects. At the same time, these proposals 
come to configure a style of life and a way of relating to others embodying the highest 
of moral values, which can be expressed in this way: “Treat others as you want them to 
treat you!” 
 
Finally we must point out that, in order to carry forward the above proposals, a hallmark 
of our behavior is participation in all fields of human endeavor. For our movement, 
beyond being a recommendation, the act of participating in cultural, social, and political 
arenas with the greatest energy and tenacity of which we are capable becomes a vital 
need in these critical times we are living through. The argument that everything is in the 
hands of an infinitely powerful and violent system, that success belongs to the corrupt 
and the incompetent, instead of being grounds for acceptance of our condition as 
subjugated and humiliated beings, must be transformed into a fundamental stimulus to 
change the state of public affairs.  
 
At the same time, we also place emphasis on the dimension of the strictly personal and 
interpersonal which, though inscribed within a social context, constitute the nucleus of 
our existence. Personal relationships, which today have deteriorated to such an extreme 
degree, reveal the growth of a callous violence in which the importance of you and the 
solidarity of we are fast disappearing, and from which the individual, thrown into 
isolation and dizzying confusion, no longer finds any way out. We must reaffirm in this 
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field that all human beings have the right to ask themselves about the meaning of life, 
about love, about friendship... about all those things that make up the poetry and the 
greatness of human existence, and which that stupid and small materialist culture 
attempts to denigrate, dragging everything toward antivalues and disintegration. 
 
And in this situation that we are living in, we recognize the provisional triumph of the 
culture of antihumanism, and we declare the failure of our ideals, which have not been 
realized. But the triumphant of today cannot be assured of their victory in the future, 
because a new spirituality is beginning to express itself all over the world. This 
spirituality is not the spirituality of superstition, it is not the spirituality of intolerance, it 
is not the spirituality of dogma, it is not the spirituality of religious violence, it is not the 
ponderous spirituality of ancient tablets or worn out values – it is a spirituality that has 
awakened from its profound sleep to once again nourish human beings in their best 
aspirations. 
 
If today we must declare our failure, we must also announce a new civilization that is 
being born: the first planetary civilization in human history. And therefore, the crises 
that now beset us and are still to come in the near future will serve, despite their 
misfortunes, to surpass this final stage of human prehistory... and each person will know 
whether or not they decide to accompany this change; and each person will comprehend 
whether or not they seek a profound renewal in their own life. 
 
On the occasion of this 30th anniversary we are celebrating, I want to send my warmest 
regards to the hundreds of thousands of our friends throughout the world, and at the 
same time to convey my fraternal greetings to all those here with us today.  
 
For all of you, Peace, Force and Joy! 
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11.3. First Annual Celebration of Silo’s Message 
 
Punta de Vacas, Argentina May 4th, 2004 
 
Dear Friends. 
We have failed… but we keep insisting! 
We have failed but keep insisting with our project of humanizing the world. 
We have failed and we will continue to fail not just once but a thousand times again, 
because we ride on the wings of a bird named Intent, that soars above frustration, 
weakness and pettiness. 
The force that gives life to our flight is faith in our destiny, it is faith in the justice of our 
action, it is faith in ourselves, it is faith in the human being.  
Because this is not the end of History, nor the end of ideas, nor the end of mankind; 
neither is it the definitive triumph of wickedness and manipulation. And for this reason 
we can always continue on in our attempt to change things and to change ourselves. 
This is the intent worth living because it is the continuation of the best aspirations of the 
good people who came before us.  It is the intent worth living because it is the precursor 
of future generations who will transform the world. 
Two great souls who struggled against discrimination and injustice accompany our 
gathering.  Inspirational guides of non-violence: Mahatma Gandhi and Martin Luther 
King, who both knew failure but never slackened in their intent.  Today they are very 
much present in our minds and in our hearts. 
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In this unfortunate world where force and injustice reign over the countryside and the 
cities, how are they thinking of ending the violence? 
Perhaps they think they are an inspiring example for new generations when they rant 
against the world in the guise of a video game; when they threaten like the worst kind of 
bully; and when finally they send their children to invade, to kill, and to die in distant 
lands.  This is not a good path, nor is it a good example. 
Perhaps they think that returning to the primitive practice of the death penalty will set a 
great social example. 
Perhaps they think that by increasingly penalizing the crimes committed by children,  
crime will disappear… or the children will disappear! 
Perhaps they believe that by applying  “iron fist” tactics on the streets, the streets will 
become safe. 
Certainly these problems exist and are today multiplying, but peace will not result from 
a violent approach to violence. 
Peace will not be achieved from a zoological vision of life that promotes the struggle for 
survival, the struggle for the domination by the fittest. That myth will not work. Peace 
will not come about by manipulating words nor by censuring genuine protests against all 
abuses and all atrocities perpetrated against the human being. At this point I will be 
careful not to mention “human rights” because these have also been emptied of content 
and falsified in their meaning.  Nowadays, defenseless populations are bombed so that 
their human rights may be protected… 
Peace will not be achieved from that zoological vision of life that encourages a social 
order based on reward and punishment, transferring animal domestication to the 
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honorable citizen who begins to be trained in mistrust, accusation and the marketing of 
affection. 
“Something needs to be done,” is what you hear everywhere. Very well then, I will tell 
you  what must be done, but nothing will come of it because no one will listen. 
I say that at the international level, all who are invading territories of others should 
withdraw immediately and comply with the resolutions and recommendations of the 
United Nations. 
I say that at the internal level of each nation, an effort must be made to make law and 
justice function, as imperfect as they may be, before making laws tougher and enacting 
repressive measures that play into the very hands of those who now obstruct law and 
justice.  
I say that at the domestic level people should practice what they preach and leave behind 
the hypocritical rhetoric that poisons the new generations. 
I say that at the personal level each person should strive to make their thoughts coincide 
with their feelings and their actions, shaping a coherent life and thus escaping from the 
contradiction that generates violence. 
But nothing of what is said will be listened to. Nonetheless, events themselves will 
succeed in making the invaders retreat; will cause the tough guys to be repudiated by the 
people, who will demand the simple observance of the law; will result in children 
rejecting the hypocrisy of their parents; and cause each person to reproach the 
contradiction that they generate in themselves and in those around them. 
We are at the end of a dark period in history and nothing will ever be the same as before.  
Little by little, the dawning of a new day will come. Cultures will begin to understand 
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one another; the peoples will experience a growing yearning for progress for all, 
understanding that progress for the few ends up being progress for no one. Yes, there 
will be peace, and out of necessity it will be understood that the outline of a universal 
human nation is taking shape. 
In the meantime we, the unheard, will work from today on, all over the world, to put 
pressure on the decision makers, to disseminate the ideals of peace based on the 
methodology of non-violence so as to prepare the way for the new times.  
Yes, it is worthwhile that this Message and that this Universal Humanism gain strength. 
It is worthwhile for young people to swell the ranks of this Moral Force as a variant of 
History… so that this current becomes unstoppable and its murmur heard in all the 
languages of the Earth. Then the new generations will begin to teach the adults with new 
affection and new understanding. 
Finally, my friends, I want to share with all of you this profound certainty that says: 
“The Sacred is within us and nothing bad can happen in this profound search for the Un-
nameable.” I believe that something very good will happen when human beings find the 
Meaning, so many times lost and so many times found again in the twists and turns of 
History. 
Friends, I would like this Message of the Profound to be heard. It is not a strident 
Message, it is a quiet message that cannot be heard when one tries to trap it.  
Friends, I would like to transmit the certainty of immortality. But, how could what is 
mortal generate something immortal?  Perhaps we should rather ask ourselves, how it is 
possible for the immortal to generate the illusion of mortality. 
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How good it is to be here and together considering the present and the future. How good 
it is that at this moment thousands of friends in different latitudes are witnessing this 
gathering.  On the other hand, these words reach very far and we no longer need to seek 
out of the way places in order to express ourselves without giving offense. Therefore, it 
becomes necessary to apologize to those who might have felt attacked by our words. 
Words which have not been intended to be taken personally, but rather refer to specific 
situations and historical moments. 
As our words die away into the calm, our looks take their place… 
Our looks find one another and are deeply understood.  
We greet all of you, from heart to heart. 
 
11.4. Days of Experience 
Punta de Vacas, Argentina May 4th, 2007 
Dear friends, women and men, pilgrims, and visitors to Punta de Vacas Park: I would 
like to talk about the central theme of these Days of Spiritual Inspiration - Reconciliation 
as a profound spiritual experience. But I know that you will forgive me if I postpone this 
theme for a few minutes in order to set out some context for this quite extraordinary 
situation that we are in the midst of. 
Only four times in nearly forty years have we spoken publicly from here, from this 
desolate mountain outpost. The first time was in 1969. And today we see scattered about 
here a number of engraved steles that record in different languages what was said on that 
occasion. On them we find the synthesis of a system of thought and action that has 
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expressed itself in various ways, in various moments and in various parts of the world. 
At that time, we spoke of the differences between physical pain and mental suffering 
and we considered Justice and Science, wholeheartedly turned toward social progress, as 
the only paths that can alleviate the pain of our bodies and make it recede.  
But unlike physical pain, mental suffering cannot be made to disappear thanks to Justice 
and Science alone. The best of causes have been dignified by the sustained effort to 
make Science and Justice progress in human societies. And the effort to overcome 
mental suffering has been equally important as the efforts applied to the overcoming of 
pain. Since that time we have preached that these efforts to overcome pain and suffering 
are the most worthy endeavors of the human enterprise.  
Together with hundreds of thousands of friends working closely together we have 
applied ourselves to the task of humanizing the Earth. And what has it meant for us to 
"Humanize the Earth?"  It has been to place human liberty as the highest value and non-
discrimination and non-violence as the highest social practice. In our efforts to humanize 
the Earth we did not exclude ourselves from the obligations that we demanded of others. 
Indeed, we set ourselves as a standard of behavior the requirement of treating others as 
we want to be treated.   
Now we have proposed a brief pause on the path of humanization in order to reflect on 
the meaning of our existence and our actions.  We have made the pilgrimage to this 
desolate outpost searching for the Force that nourishes our lives, seeking Joy in doing 
and the mental Peace needed to move forward in this altered and violent world. During 
these Days we are reviewing our lives, our hopes, and also our failures, with the aim of 
cleansing our minds of all falseness and contradiction. Taking the opportunity to 
review our aspirations and frustrations is a practice that, even if only once in life, should 
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be realized by every one of us who seek to advance in their personal development and 
their action in the world. 
These are days of inspiration and reflection. These are days of Reconciliation, sincere 
reconciliation with ourselves and those who have harmed us. Regarding those painful 
relationships that we have endured, we are not trying to forgive or to be forgiven. To 
forgive implies that one of the parties is placed in a superior moral position and the other 
humbles themselves before the one who forgives. And while it is clear that forgiveness 
is an advance over vengeance, it is not as advanced as reconciliation. 
Nor are we trying to forget the wrongs that have occurred. This is not about trying to 
falsify the memory.  It’s about trying to comprehend what happened in order to begin 
the superior step of reconciliation. Nothing good is achieved, either personally or 
socially, by forgetting or forgiving. Don't forget and don’t forgive! The mind should 
remain fresh and attentive, without pretence or falsehood.  
We are now considering the key point of Reconciliation, something that does not admit 
adulteration. If we are searching for sincere reconciliation with ourselves and with those 
who have hurt us deeply, it is because we desire a profound transformation of our lives. 
A transformation that takes us out of resentment in which no one reconciles with 
anyone, not even with themselves.  
When we are able to understand that no enemy inhabits our interior, but rather a being 
filled with hopes and failures, a being in whom we can see even in a short sequence of 
images, beautiful moments of fulfillment as well as moments of frustration and 
resentment.  When; we are able to understand that our enemy is a being who has also 
lived with hopes and failures, a being in whom there have been beautiful moments of 
fulfillment as well as moments of frustration and resentment, then it is a humanizing 
look that we are casting over the skin of monstrosity.  
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This path towards reconciliation does not arise spontaneously, just as the path towards 
non-violence does not arise spontaneously, because both require great comprehension as 
well as the formation of a physical repugnance to violence. 
It will not be we who judge errors, neither our own nor those of others. For that there is 
human retribution and human justice, and it will be the measure of the times which 
exercises its dominion. I don't want to judge myself or to judge others....I want to 
understand deeply in order to cleanse my mind of all resentment.   
To reconcile is neither to forget nor to forgive, it is to acknowledge all that has happened 
and to propose breaking out of the circle of resentment. It is to look at the situation, 
recognizing one’s own errors and those of others. To reconcile within oneself is to 
propose to not take the same road twice, but rather to be ready to make amends twice-
over for the wrongs one has done. But it is clear that we cannot ask those that have 
offended us to make amends twice-over for the harm they have done us. However, it is 
good to let them see the chain of harm that they are dragging through their lives. In 
doing this we reconcile with some one we previously felt was an enemy—even if this 
person doesn’t reconcile with us. But that is now part of the destiny of their actions over 
which we have no control.  
We are saying that reconciliation is not reciprocal between people, and also that 
reconciliation with oneself does not necessarily have as a consequence that others leave 
behind their vicious circle, even when they might recognize the social benefit of this 
individual posture. 
The theme of reconciliation has been central in these Days of ours, but surely we have 
achieved many other advances by making this physical pilgrimage to an unknown 
landscape that will have awakened profound landscapes. And this will always be 
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possible if the Purpose that has motivated our pilgrimage is a disposition towards 
renewal, or better still, a disposition towards the transformation of our own lives. 
During these days we have reviewed what we consider to be the most important 
situations in our lives. If we have located such moments and reconciled with them, 
cleaning away the resentments that have bound us to the past, then we will have had a 
good pilgrimage towards the source of renewal and transformation. 
Let us not forget those brief phrases that have emerged from our interior, let us not 
forget those things that have suddenly occurred to us, let us not forget to write down 
those truths that we have managed to divine as we have seen them briefly dance before 
us as we walk here, or perhaps because we have seen them in those nightly restorative 
dreams that follow our pilgrimage. These phrases, these things that occur to us, these 
dancing truths, are inspirations for which we are ready to be thankful. They are 
inspirations that invite us to go further in our experiences, not only of reconciliation but 
also of overcoming contradictions, weaknesses and fears.  
It is my sincere hope that these searches and encounters will ignite in us a profound 
motivation.  
In ending I should add that I recognize here a situation that I want to share with all of 
you, a situation similar to what we have described in one of our Guided 
Experiences…“I return to the world with my forehead and hands luminous. And so I 
accept my destiny. Here is the path and I, a humble pilgrim returning to my people. 
Filled with light, I return to the hours of daily routine, to the pain of humanity, and to 
their simple joys. I, who give with my hands what I can, who receive both insults and 
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the warmest of greetings, sing to the heart that from the darkest abyss is reborn in the 
light of longed-for Meaning." 183 
                                                 
183 The guided experience entitled “The Journey”, found in Guided Experiences by Silo (included in the book Collected 
Works, Vol.I) 
